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As I mentioned above, to further establish the 
resemblance between the Holy Prophet and Moses, 
God also showed some aspects of this resemblance 
among the successors of the two prophets. The first 
khalifah of Moses Joshua, the son of Nun resembled 
Hazrat Abu Bakr, the first successor of the Holy Prophet. 
Both were spiritual leaders and kings. In the later history 
of Muslims, in some most important respects, the history 
of the Israelite nation also seems to be repeated. The 
destruction of Baghdad presents a spectacle of the 
destruction of Jerusalem which was destroyed twice. 
And the verse of the Quran about the Children of Israel: 
Certainly you will make mischief in the land twice, [17:4] 
also refers to Muslims. But the most important aspect of 
this resemblance which I want to mention here is that, 
fourteen hundred years after Moses, there occurred a 
great change in the khilafah of Moses, (i.e. the advent 
of the Messiah and with him the termination of the 
chain of prophets in the ummah of Moses). This kind of 
change could not happen in the ummah of Muhammad 
because the khalifahs in the ummah of Moses were 
going to appear for a limited period but in the ummah of 
Muhammad khalifahs were going to appear till the day of 
Resurrection. As has been mentioned above, the Muslim 
nation resembled the nation of Moses in many respects; 
therefore, like the nation of Moses, it was destined that 
a Messiah should appear in the nation of Muhammad. 
This becomes clear to those who study the Traditions 
of the Holy Prophet. Signs given about the advent of 
the Promised Messiah and the condition of Muslims at 
the time of his coming were very similar to the condition 
of the Israelites at the time of the advent of Jesus 
Christ. However, the coincidence of events of a certain 
age does not determine the time of the appearance 
of a person. Therefore, it was necessary to make the 
resemblance more conspicuous so that the Messiah in 
the nation of Moses appeared. Generally it is thought 
that Jesus appeared fourteen hundred and fifty years 
after Moses. Even if this view is correct, that is enough 
to show resemblance between the two events, but the 
latest researches have made it clear that the time of the 
advent of Moses was not more than fourteen hundred 
years before Jesus. This has been admitted by some 
biblical commentaries. Therefore it was necessary that 
since Jesus appeared in the beginning of the fourteenth 
century after Moses, it was also necessary that fourteen 
hundred years after the advent of the Holy Prophet, 
the Messiah of this ummah, who was going to be the 
mujaddid of the fourteenth century, should appear. 

Apart from these, there are many other references 
in the Quran and the Hadith which indicate that this 
fourteenth century was the period for the appearance of 
the Promised Messiah. That is why most of the people 
expected the advent of the Messiah during this period. 
Not only Muslims but Christians also were expecting 
his second coming because, according to them, all the 

  

signs of his coming had been fulfilled. This was the view 
of the 'ulama of Islam, too. Nawab Siddiq Hassan Khan, 
a great Indian scholar had expressed the same view. 
He had openly admitted in his books that the signs of 
the coming of the Messiah had appeared. Even before 
that, Mujaddid Alf Thani Sirhindi had mentioned in his 
Letter 68, vol. II of Maktubat, p. 136, that the time of the 
appearance of the Mandi was nigh. That means that the 
remote signs of the appearance of the Mandi had started 
to appear and in our age the nearer signs have also been 
fulfilled. Shah Waliullah of Delhi has derived the period 
of his coming by the words charagh Din. Nawab Siddiq 
Hassan Khan gives a clear indication on this point. He 
says: 

"All the minor signs have appeared; total change has 
taken place in the world and among the people living 
therein. Islam has become entirely weak, knowledge 
has been taken away and the spread of ignorance 
and fallacy is rampant. Wickedness, immorality and 
corruption, malice, jealousy and extreme love of the 
mundane things and lack of effort in earning an honest 
living and becoming negligent of the Last Day and 
holding the interests of the world over the life Hereafter 
are the order of the day. These are the main signs of the 
appearance of this age." [Hujaj al-Kiramah, p. 394] 

He goes on to write in a similar strain: "The occurrence in 
the thirteenth century of great tribulations and disasters 
of great intensity is something which was known to all 
and sundry. We were children and heard the old women 
saying that even the beasts have sought protection from 
this century." [Ibid. p. 395]. 

  

This is the general testimony of the people, that this 
age was the age of the appearance of the Promised 
Messiah. 

Signs of the advent of the Promised Messiah 

 

  

I have intentionally left out the details of some of the 
signs because they will unnecessarily prolong the 
discussion. I have taken only those testimonies which 
herald the appearance of the Messiah and whose 
fulfilment is agreed to by all. This is, in fact, a criterion for 
the truthfulness of a claimant. Some of these signs are 
so clear and evident that every one of them is in itself a 
proof that the mujaddid of the fourteenth century should 
be the Promised Messiah of this ummah. For instance, 
in a hadith concerning the descent of the Messiah it has 
been clearly stated: "She-camels will be abandoned, so 
they will not be used going swiftly" (from one place to 
another). [Mishkat al-Masabih, 25: 5] 

This shows that the work of transport which is carried out 
by camels from one place to another will be carried out 
by some other means (of transport). There is a reference 
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on the subject in the Quran also: And when the camels 
are abandoned. [81:4] 

How clearly has this sign been fulfilled. Then there 
was another sign, that at the time of the appearance of 
the Mandi, during the month of fasting, the moon and 
the sun would be eclipsed in the same month. This 
happened in the year 1894 on the 13 Ramadhan when 
the moon was eclipsed, and the sun was eclipsed on 
the 28 Ramadhan. Then there was another sign of the 
appearance of a star having two horns, which has also 
been fulfilled. Another sign was that from the east fire 
would emerge, the trace of which would be visible in 
the sky. Thus from the east such a fire appeared from 
Java and for six months its glow was visible in the sky. 
Another sign of this age was that the pilgrimage would 
be terminated, that is, some temporary obstructions 
would hinder its performance, and so it happened. 
Although the House at Makkah would remain a place of 
asylum and assembly till the day of Resurrection, due to 
some temporary obstructions the Hajj was intercepted. 
Then the spread of plague was also one of the signs of 
the age - twenty years have passed since this sign was 
fulfilled in India. There are other signs, too. For instance, 
different men and nations are being united, circulation of 
books and papers is going on a large scale, men want 
to appear like women and women want to appear like 
men; women are in greater number than men; money 
lenders are making big profits; adultery, fornication, 
lust and transgression are found in abundance. Was it 
possible for a human being to generate all these signs, 
which were foretold thirteen hundred years ago, at one 
time by his own efforts? 

This is enough to prove that Hazrat Mirza Ghulam Ahmad 
of Qadian was the Promised Messiah, because in this 
age he was the only claimant to the office of mujaddid of 
the fourteenth century Hijrah. When he is the mujaddid 
and he has also foretold of his likeness to the Messiah, 
then after establishing the death of Jesus and explaining 
the reality of the descent of the son of Mary, there is 
no room left except to accept his claim of Messiahship. 
The exposition of a prophecy is generally hidden from 
common eyes and made clear at the hand of one who 
comes to fulfil that prophecy, because the reality of a thing 
is only known at a time when its manifestation is shortly 
due. Assuming the descent of the son of Mary meant 
the physical coming of Jesus from above, the claim of 
Hazrat Mirza Ghulam is not right. But if the descent of 
Jesus did not mean his actual coming, then Hazrat Mirza 
is that person who has fulfilled that prophecy because he 
has solved the mystery surrounding this great problem. 
This problem had become so complicated that nobody 
could clear it up by his own efforts unless he was divinely 
guided. 

Apart from these, the Divine practice is that prophecies 
are covered with a veil till the time comes for their 
fulfilment. All the great prophecies which were related to 
the Holy Prophet were not applied by any other person 
oto himself, as for instance, the prophecy of Moses that 
a prophet like him would be raised among his brethren 
[Dent. 18:18] or the prophecy of Jesus that after him the 
Paraclete would come who would guide everyone to all 
truth. [John 14:16] 

The true nature of these prophecies only became manifest 
at the time of the advent of the Holy Prophet. Similarly, at 
the advent of the Founder of the Ahmadiyya Movement, 
not only the truth of the prophecy about the descent of 
the son of Mary, but also all the prophecies relating to 
the latter ages, became clear. The appearance of the 
Anti-Christ, the dominance of Gog and Magog, the rising 
of the sun from the West, were all extremely complicated 
matters. I propose to discuss them in detail in another 
book. [See Ahmadiyya Movement (Tahrik-i Ahmadiyyat) 
translated from Urdu into English, ch. III, The Anti-Christ 
and Gog and Magog, pp. 171-250. (SMT)] 

Three main works of the coming Messiah 

There is another aspect to this problem - whether the work 
which the Messiah had to do was in effect accomplished 
by the Promised Messiah or not. What actually was that 
work? It was the formation of a great movement for the 
propagation of Islam as has clearly been mentioned in 
the Quran: And from among you there should be a party 
who invite to good. [3:103] 

It is this work that Muslims in this age had almost 
neglected. 

The second special work assigned to the coming 
Messiah was "the breaking of the cross," which clearly 
shows that this age will witness the dominance of the 
Christian religion and the work of the Promised Messiah 
will be to remove the mistakes of Christian doctrines 
about Jesus. 

The third thing which we particularly notice in the work 
of the Messiah is the Divine promise which is found in 
the verse: 

"that He may cause it to prevail over all religions". [9:33; 
8:28; 61:9] 

That is, his work was going to make Islam dominant 
over all other religions. The commentators of the Quran 
have agreed that this dominance would take place 
during the time of the Promised Messiah. Some of them 
admitted that this dominance would not be by sword but 
by arguments and reasoning, as is mentioned Ruh al-
Ma'ani: 
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"It is said that dominance means to reach the height by 
clarity of arguments and the light of (spiritual) proofs." 

Thus these were the three important tasks assigned to 
the Messiah and we have to see whether or not Hazrat 
Mirza Ghulam Ahmad (peace be on him), was able to 
accomplish them all. 

The first task of the Messiah was to prepare 
a jama'at for the propagation of Islam - the 
Founder of the Movement succeeded in doing 
so 

The first priority for the Founder of the Movement was 
to establish an organisation for the propagation of Islam 
and this is now an accomplished fact. In this age, when 
Muslims had become entirely neglectful of this mission, 
the Founder of the movement established a jama'at 
exclusively for disseminating the knowledge of Islam 
all over the world. That zeal of propagating Islam was 
inborn in him, as was shown by his activities prior to his 
being appointed a mujaddid. When he was appointed 
a mujaddid, he was divinely commissioned to form 
a jama'at. The pledge he asked the members to take 
was: 

"I will hold religion above the world." 
He would remind his followers again and again that the 
only purpose of his advent was to manifest the truth 
of Islam to the world. When Muslims were generally 
negligent of the needs of their religion it was the Founder 
of the movement who started an organisation solely for 
the propagation of Islam. It was generally thought that 
the best way to serve Muslims was to think of some 
stratagems to improve their worldly conditions. This 
was not what the Founder had planned. He founded an 
organisation purely for the sake of propagating Islam 
and he did succeed in his mission. 

The second task of the Messiah 

The second task of the Messiah was the "breaking of the 
cross"; that is, removing the mistakes of the Christian 
doctrines about Jesus. This work was, in fact, done by 
the Quran, but some errors had crept in among Muslims 
on account of which they became neglectful of this 
work. One of these errors was that Jesus was alive in 
heaven. Christians took great advantage of it and used it 
as a great weapon against Islam and thus misled many 
Muslims from the straight path. As a matter of fact, the 
belief in the death of Jesus Christ, which is the basis of the 
claim of the Promised Messiah, completely destroys the 
foundation of the Christian doctrines, for if Jesus did not 
rise from the dead and is not still alive, then the doctrines 

of Atonement and the Trinity do not have a leg to stand 
on. Jesus in that case did not bear the sins of mankind 
and could not be raised to the pedestal of godhead, but 
being a mortal, and like a righteous servant, was saved 
from the accursed death of the cross and later on died 
a natural death like other messengers. These are not 
just mere claims but are facts which are corroborated 
by the scriptural history of Christianity. Christians have 
themselves admitted that if Jesus was saved from death 
on the cross and died a natural death there is not a 
hope for the Christian religion to survive. Thus the task 
of breaking the cross was, truly, accomplished by the 
Founder of the Ahmadiyya Movement. It is, however, 
true that those raised by God for the reformation of 
mankind only come to sow the seed. In a similar way, 
the foundation of this work has been laid down by 
the Promised Messiah. Along with it God has created 
such conditions that people on their own are becoming 
disenchanted with the Christian doctrines because 
these doctrines cannot stand any rational test. A very 
large number of Christians now regard Jesus as a moral 
preceptor only, as an example for their practical lives. 
In fact, they neither consider him God nor his blood as 
an atonement for their sins. With a little consideration, 
one can arrive at the conclusion that the Christian beliefs 
are on the wane in the hearts of men. Actually, no other 
Messiah is needed for breaking the Cross now; the work 
has already been started. This, then, was the time for the 
appearance of the Messiah - when the Christian religion 
was in its full ascendancy. 

No sword is needed for the proclamation of 
Islam 

The third work for the coming Messiah was to bring about 
the dominance of Islam by spiritual proofs and intellectual 
arguments against all religions. First of all, the thought 
should be discarded from one's mind that Jesus, (peace 
be on him), would convert people to Islam by the sword. 
Islam was never spread by the sword nor would the 
sword ever be needed for its propagation. It was only the 
truth of its principles that made Islam conquer the hearts 
of men and the same will happen in the future. The Holy 
Prophet did not need the sword for the propagation of 
Islam, nor can religion ever be propagated by means of 
the sword. The Holy Prophet had to wage wars only in 
self-defence and those wars were needed till religious 
freedom was established for all. As regards Islamic wars, 
it is clearly mentioned in the Quran that their objective 
was that the cloisters of monks and Christian churches, 
synagogues and mosques should be saved from being 
pulled down. [22:40]. Thus the Messiah of this ummah 
will only follow the practice of his Prophet, that is, he 
cannot wage a war for the propagation of Islam. There is 
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religious freedom found in this country. Nobody is killed 
for accepting Islam nor is anyone driven from his home. 
Therefore, as the previous Messiah had no concern with 
the sword, so too, during the time of the Messiah of the 
Muslim ummah, God has created such conditions that 
he and his jama'at will not need any sword to spread 
Islam; the message will be spread by spiritual signs and 
intellectual arguments. That is the way Islam will gain 
dominance over other religions. 

The significance of predominance (izhar) of 
religion 

It is worth remembering that the predominance of Islam 
does not at all mean that all the other religions will 
perish from the face of the earth. This itself is against 
the teachings of the Quran, which says that differences 
among religions will always exist: and they cease not to 
differ. [11:118] 

The predominance of religion, however, means that one 
religion will dominate the others and, in general, learned 
and intelligent people will accept it and its followers 
will surpass in numbers the followers of other religions 
and nobody will be able to defeat it by intellectual 
arguments. 

Signs for the predominance of Islam are in 
sight 

If we look carefully we will notice that clear signs for the 
predominance of Islam are visible. The Founder of the 
Ahmadiyya Movement has laid down a few principles, 
derived from the Quran, against which the followers 
of other religions find themselves helpless. Moreover, 
the world has taken a new turn. Communications 
and personal contact among men and nations by 
correspondence and other means have increased 
i mmensely, and it seems as if different countries have 
become like different wards of the same town and 
the difficulties which were found in conveying some 
message to another part of the world have disappeared. 
Another point in support of the predominance of Islam 
is that a natural desire has been created generally in 
the hearts of men to investigate the tenets and beliefs 
of other religions. The religious fanaticism or hatred of 
earlier times is gradually becoming a thing of the past. 
Even the followers of Christianity, who, on account of 
their strange beliefs and principles, considered all other 
religions false and of satanic origin, are now admitting that 
there is some truth in other religions as well. Religious 
meetings are now held for the comparative study of 
different faiths. Nothing like that has happened before 
in the world. Similarly, a change is observed in literature 

published on religious subjects where, again, religions 
are studied on a comparative basis. All these conditions 
lead to the conclusion that this is the age destined for the 
predominance of Islam in the world. 

A principle of profound value 

While making a comparative study of religions, a very 
sound principle was advanced by the Founder of the 
Ahmadiyya Movement. The principle is that any book 
which is considered the revealed word of God should 
not only lay down the basic doctrines of religion in clear 
terms, but should also furnish relevant arguments and 
proofs to support them. If that book refutes a false 
doctrine, it should do so by giving adequate reasons for 
doing so. The Founder followed this principle every time 
he was engaged in a religious controversy, or at the time 
of making a comparative study of religions. in the year 
1893, while having a debate with a Christian missionary, 
'Abdullah Atham, he strictly adhered to this principle 
during the course of his discussion. In an inter-faith 
meeting at Lahore in 1896, he also brought this point to 
the notice of the audience[Ref. Teachings of Islam. It is 
surprising that some of the basic dogmas accepted by 
the followers of various religions do not find any support 
in their religious scriptures. For example, the doctrine 
of the Trinity is not mentioned in the Gospels, nor is 
the theory of Re-incarnation mentioned in the Vedas. 
The Old Testament does mention belief in God, but no 
argument or proof is given in support of it. The Quran 
on the other hand does talk of the Unity of God but also 
gives reasons for accepting such a belief. (SMT)] and 
in his other writings also he emphasised it repeatedly. It 
is no exaggeration to say that no one in Islamic history 
has ever brought this principle forward at the time of a 
religious controversy. This is such a strong and valid 
proof for the truthfulness of the teachings of the Quran 
that no follower of any religion has so far been able to 
adhere to this principle in proving the truthfulness of 
his respective religion. And this point, according to the 
Founder of the Ahmadiyya Movement, is of the greatest 
value as far as the teachings of the Quran are concerned. 
All other scriptures, except the Quran, fall short of this 
standard. Obviously, when heavenly books are silent on 
a subject and say nothing in support of their doctrines, 
what right does a humble follower have to advance 
arguments based on his own human knowledge and 
present them as if they are of heavenly origin? The real 
object of religion is to offer man light and guidance which 
he cannot discover by his own intellect. When that basic 
guidance is not found in those scriptures, unlike the 
Quran, how can they be of any use to their followers? 

13 



Paigham-E-Haqg 

The Founder of the Ahmadiyya Movement 
addressed himself to the followers of all 
religions 

The excellence of Islam, the Holy Prophet, and the Quran 
which the Founder has expounded in his writings and the 
replies he gave to various objections raised against Islam 
cannot all be discussed in this small treatise; this would 
need another book on the subject. The real mission of 
the Founder in defence of Islam began with his book, 
Barahin-i Ahmadiyyah, which he started writing in 1880. 
For about thirty years, that is, till his death in 1908, he 
was busy in the service of Islam. He wrote about eighty 
books, the greater part of which deals with giving decisive 
proofs for the validity and superiority of Islam over other 
religions. According to the Quranic verse: 

...that He (God) may cause it (Islam) to prevail over all 
religions, [9:33 ; 48:28 ; 61:9] the Founder addressed 
himself to all religions. He pointed out mistakes in their 
doctrines; he dealt with the objections of those who denied 
God; those who denied the institution of prophethood; and 
those who denied the Unity of Godhead. He pointed out 
the doctrinal errors of Christianity, Hinduism, Buddhism, 
Arya Samaj and Brahmu Samaj. He showed that the 
Quran dealt with all these errors in a comprehensive 
manner. To Sikhism, his approach was that its founder, 
Guru Baba Nanak, was, in fact, a follower of the teachings 
of Islam - he believed in the Unity of Godhead (Tauhid) 
and regarded the Quran as a source of salvation; he 
prayed in the Muslim way, kept the fast, performed the 
pilgrimage, and conformed to the other articles of Islamic 
faith. 

How to solve the internal disputes among 
Muslims 

The Founder of the Ahmadiyya Movement not only 
effectively dealt with the basic doctrines of other religions 
but he also directed his attention towards finding a solution 
for the internal disputes among Muslims. According to 
the Hadith, the Promised Messiah was going to play the 
role of an arbiter and judge for Muslims also. About the 
Shi'ah sect, he wrote a separate book[Sirr al-Khilafah]. 
In respect of other differences among Muslims he dealt 
with the subject at several places in his books. Most of the 
disputes among Muslims arise out of different traditions 
(riwayat). Therefore, he laid down a principle that any 
tradition which is not in accordance with the Quran and 
is against it, is not acceptable, because the Quran has 
precedence over Hadith. This principle alone is sufficient 
to settle all the internal disputes among Muslims. There 
is indeed one Book for the whole of the Muslim ummah 
and if traditions are made subservient to this Book, it 
can bring about unity among Muslims and all their minor 

differences can be settled. 

A unique hero 

In short, the Founder of the Ahmadiyya Movement was a 
unique hero in the field of religion in this age. He wielded 
his pen to refute all false doctrines and gave the right 
direction in all religious controversies. He showed the 
world the bright face of Islam. In the inter-faith meeting 
at Lahore, the reply to the five questions he gave 
according to the Quran impressed everybody and all of 
them unanimously agreed that his treatise surpassed all 
others presented at that meeting. The amount of work the 
Founder did in the field of religion is such that its parallel 
cannot be found in the life span of a person during the 
last thirteen hundred years. This proves that through him 
was fulfilled the Divine promise that God will cause Islam 
to prevail over all religions. Now it is up to his jama'at 
to carry on this mission of showing the beautiful face of 
Islam to the world; that is the only purpose for which this 
jama'at was founded. 

This chapter is headed: "Messiah of the Muslim ummah", 
and I have not mentioned the Mandi. In fact, I need not 
write much on this point. If the Messiah and Mandi were 
two separate persons who were going to appear in the 
Muslim ummah, then it was impossible for Imam Bukhari 
and Imam Muslim to omit mentioning the prophecies 
concerning the appearance of the Mandi in their 
collections. This shows that either Imam Bukhari and 
I mam Muslim did not consider the traditions about the 
Mandi authentic or they did not regard the Messiah and 
Mandi as two separate persons. This view is supported 
by a hadith mentioned in Ibn Majah which says: 

"There is no Mandi except 'Isa." [Sunan Ibn Majah, ch. 
AI-Sharat al-Sa'ah, p. 302] 

This hadith has been mentioned by Hakim in Mustadrak 
also. Similarly, in the Musnad of Imam Ahmad, while 
talking about the descent of the Messiah, it has been 
mentioned about him: 

"I mam, Mandi, arbiter and judge, thus he will break the 
cross and kill the swine." [Musnad Ahmad ibn Hanbal, 
vol. 2, p. 411] _ 

Here the coming Messiah has also clearly been called 
the Mandi. Thus the authentic traditions rather agree on 
this that there is no separate Mandi, and Isa is, in fact, 
the Mandi. Traditions about a warrior Mandi have been 
considered defective by the great scholars such as Ibn 
Khaldun. And their omission by Bukhari and Muslim in 
their collections show that such traditions are defective. 
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THE ESSENCE OF ISLAM 

By: Hazrat Mirza Ghuiam Ahmad Sahib of 
Qadian 

Note: Explanations of the teachings of Islam usually 
represent this faith in terms of dogma, ritual, and 
aspects of outward behaviour. The impression is strongly 
received that what Islam requires from its followers is 
merely mechanical belief and observance, without any 
involvement of thought or feeling or the creation of a 
relationship with God. Moreover, the meaning of the 
word Islam is given as submission in such a manner that 
it implies a forced, unwilling, unloving obedience to an 
Autocrat. 

Yet a study of the Qur'an and the Holy Prophet's life, 
peace and blessings of Allah be upon him, shows such 
a projection of Islam to be entirely unjustified. It is in 
the later development of Islamic theology that we find 
religion conceived of largely in terms of outward forms. 
One of the chief tasks for which Hazrat Mirza Ghulam 
Ahmad appeared as a Mujaddid was to revive that lost, 
real spirit which, according to the Qur'an and the Holy 
Prophet, peace and blessing of Allah be upon him, 
should underlie a Muslim's belief and actions. In the 
extract presented here from his book, A'ina-i Kamalati 
Islam, Hazrat Mirza Sahib lays bare the real essence of 
what is Islam and what it means to be a Muslim in the 
true and actual sense. The heart and soul, feelings and 
desires, along with bodily actions, that is, the entire self, 
must be devoted to God. It should not be just outward 
observance with an empty heart. 

It will be noticed that Hazrat Mirza Sahib has based his 
explanations on the text of the Holy Qur'an, and it is from 
this text that he shows the Sufi concepts of fana, baqa 
and liqa to be derived. Unfortunately, over the centuries 
many Muslim spiritual teachers had introduced baseless 
ideas and practices which had no support in the genuine 
teaching of Islam. Hazrat Mirza Sahib accepted only 
those sound Sufi concepts which were rooted in the Holy 
Prophet's practice, and showed that these concepts 
were only a means of further explaining the principles 
already laid down in the sources of Islam. 

At the end of the extract, Hazrat Mirza Sahib refers to 
certain miracles of the Holy Prophet, peace and blessings 
of Allah be upon him, and gives a coherent and logical 
explanation of how such extraordinary feats can take 

place at the hands of spiritually eminent luminaries. Most 
people accept any miracle in the name of religion without 
applying any thought or commonsense, no matter how 
baseless or absurd the story might be, while there are 
others who reject all such occurrences as being irrational 
and contrary to the laws of nature. Hazrat Mirza Sahib 
has adopted a middle course, accepting that things 
beyond normal experience can happen in the life of a 
man of God, but at the same time placing these miracles 
within an orderly and well-defined scheme of spiritual 
laws. 

This extract satisfies the paramount need today to 
present the spiritual side of Islamic teachings, but it does 
so in a way warranted by the Holy Qur'an and acceptable 
to sense and reason. -- Translator) 

Before turning to any other discussion, it is highly 
important to set forth a discourse as to what are the 
ways of attaining the real essence and crux of Islam, and 
what are the fruits of adherence to that reality. For, in 
order to gain an understanding of many fine and subtle 
points, one needs a good knowledge of the essence of 
Islam, the ways to attain it, and its fruits. It shall be of 
great advantage to our opponents belonging to our own 
faith to study carefully the discussion about the essence 
of Islam, because the doubts and questions which beset 
them are mainly due to not pondering over the real 
essence of Islam in its most perfect and highest sense, 
the paths leading to it, and its fruits. There is no doubt, 
that if after considering all these facts, my opponents 
from our own faith read my replies to their objections, 
they will be relieved of many doubts and misconceptions. 
The proviso is that they should study thoughtfully, and 
then, keeping this text in view, consider all my replies 
which I have written to remove their doubts. Likewise, the 
opponents of the religion of Islam will benefit very much 
from an exposition of these truths. From this discussion, 
they can come to understand what is religion and what 
are the signs which prove its truth. 

Meaning of Islam and Muslim 

So let it be clear that, in the Arabic language, Islam is 
the word for paying the price in advance for a thing, or to 
give the charge of one's affairs to someone, or to ask for 
peace or to give up a matter or an enmity. 

The technical meanings of Islam are those indicated in 
the following verse: 
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Nay, whoever submits himself whole-heartedly to Allah, 
and he is a doer of good to others, he shall have his 
reward from his Lord. And there is no fear for such 
people, nor do they grieve (2:112). 

It means that a Muslim is one who gives over his entire self 
to the path of God, the Most High. That is, he dedicates 
his being to Allah for the pursuance of His will and for 
the attainment of His pleasure, and then he devotes 
himself to doing good works for God, and employs all 
his practical faculties in His way. The meaning is that he 
should be solely for God, in belief and deed. In terms of 
belief, it means that he must truly consider all his being 
to have been created in order to know God, to obey Him, 
to love and adore Him, and to gain His pleasure. In terms 
of deeds, it means that purely for the sake of Allah he 
must perform acts of true virtue that are associated with 
every power and every God-given faculty, and with such 
fervour, zeal and presence of mind as if he is seeing the 
face of his real Master in the mirror of his obedience. 

The meaning of the rest of the verse is that if a person's 
beliefs and deeds are founded on such personal love, 
and good deeds are done by him with such instinctive 
passion, he is the one who deserves reward in Allah's 
view, and such people have no fear nor grief; that is, 
they have ready salvation. For, when a man is in full 
accordance with Allah, by believing in His person and 
attributes, so that his purpose is akin to God's will and 
all joy is in His obedience, and all good deeds come to 
be performed not by hard effort but by the attraction of 
joy and delight; that is the state which must be called 
success, salvation and deliverance. And in the next 
world, whatever is perceived and felt are, in reality, the 
images and impressions of this constant state which will 
be manifested physically in that world. The meaning is 
that a heavenly life begins in this very world, and the root 
of the torment of hell, too, is the filth and the heedless 
existence of this world. 

Complete Devotion of Life in God's Way 

By looking carefully at the verses which have been 
extolled above, every wise person can see that the real 
essence of Islam can only be established in someone 
if all his being, with all its inner and outer faculties, is 
devoted solely for God and His way, and all that he has 
received from God as a trust is returned to the Real Giver. 
It should not only be in terms of belief, but in terms of 
deeds as well that he must display the full image of Islam 
and its perfect essence. That is, the person claiming 

to be a follower of Islam must prove that his hands, 
feet, heart and mind, his sense, reason, anger, mercy, 
gentleness and knowledge, all his spiritual and physical 
powers, his honour and property, his rest and comfort, 
and all that he has, from the hair of his head to the nails 
of his toes, both outwardly and inwardly, so much so that 
his intentions, the fears in his heart, and the feelings in 
his soul -- all these have become as obedient to God as 
a person's limbs are in his own control. In brief, it must 
be established that his sincere step has reached the 
stage where whatever is his, is not his, but has become 
God's; and all his limbs and faculties are so engaged in 
the service of God as if they were the limbs of God. 

By pondering over these verses, it is also plainly and 
clearly seen that to devote one's life in the way of God, 
which is the essence of Islam, has two sides to it. First, 
God must be believed to be the One Who is to be 
worshipped, sought and loved. In serving Him, loving 
Him, fearing Him and hoping from Him, no one must be 
taken as being His partner. Celebration, glorification and 
service of God, all the forms and commands in relation to 
serving Him, the commandments and prohibitions, and 
matters relating to the destiny ordained by Him, must all 
be accepted with one's heart and soul. All these orders, 
limits, laws, and circumstances ordained for us, must be 
borne with complete devotion, in the most humble and 
lowly manner. And one must learn thoroughly all the pure 
truths and knowledge which are the means of realising 
His vast powers, the medium of discovering the elevated 
glory of His dominion and Kingship, and a powerful guide 
for recognising His favours and blessings. 

The other aspect of devoting one's life for God is that it 
must be dedicated to the service, sympathy and help of 
His creatures, the bearing of their burdens and the true 
sharing of their grief. One must bear hardship to provide 
relief to others, and for their comfort tolerate difficulty for 
oneself. 

This discourse shows that the essence of Islam is 
very high and lofty, and no one can be truly accorded 
the honourable title of "follower of Islam" until he gives 
to God the whole of his being, with all his powers, 
desires and aims, and leaving aside his egotism and 
all its implications, devotes himself in the path of God. 
Therefore, a person can only be called a Muslim in the 
real sense when a mighty revolution has overtaken his 
life of indifference, obliterating forever the stamp of his 
lower self and all its passions, and after this death a 
new life of "doing good for the sake of Allah" has been 

16 



Issue 124 

born within him, a life so impeccable that it consists of 
nothing but obedience to the Creator and sympathy for 
His creation. 

Obedience to God and Service to His 
Creatures 

Obedience to the Creator must be as such: One must be 
ready to accept dishonour and degradation in order to 
display God's power, glory and uniqueness; to keep alive 
the idea of His unity, one must be prepared to accept 
death a thousand times; in the way of obeying Him, one 
hand must be happily willing to cut off the other one; 
and the love of the greatness of His commands, and the 
thirst for attaining His pleasure, should make one detest 
sin as if it were an all-consuming fire or a fatal poison 
or lightening which reduces everything to ashes, from 
which one must escape using all one's strength. In brief, 
to accept His will, one must give up all the pleasures of 
the soul, and to receive His blessings, one must accept 
being hurt with mortal wounds, and to show proof of 
connection with Him, one should sever all human ties. 

Service to the creation of Allah is like this. As regards 
all the needs of His creation, and all the various ways 
in which Divine providence has made some people 
dependent on others, one must do good with all the real, 
selfless and true sympathy that one can show, solely 
for the sake of Allah, and help every needy person with 
one's God-given ability, exerting oneself to bring about 
reform and improvement in their life of this world and the 
next. 

This devotion in the way of God, however, can only be 
worth its name when all the faculties show the mark of 
Divine obedience as if they were an instrument of God 
which manifests Divine acts now and again, or a clear 
mirror in which the will of God is reflected as a perfect 
image. When obedience and service for the sake of God 
reaches this perfect stage, then by the blessing of this 
Divine colouring, it is correct to say, in the sense of the 
wandat ash-shuhud (unity of attributes), as regards the 
limbs and organs of a man of this description, that, for 
example, these eyes are the eyes of God, this tongue is 
the tongue of God, this hand is the hand of God, these 
ears are the ears of God, and these feet are the feet of 
God. For, all these limbs and powers, by being inspired 
with the purposes of God and having become an image 
of His will, in the Divine paths, deserve to be called His 
manifestation. The reason is that, just as a person's 
limbs are fully under the control of his will and intent, 

likewise, when the perfect man reaches this stage, he 
acquires complete conformity with the will and intent of 
God. God's greatness, unity, kingship and lordship, and 
every wish and command are as dear to him as they are 
to God Himself. Hence, this great and grand obedience 
and service for the sake of God, which was attained 
through love and affection, and is replete with sincerity 
and real substance -- that is Islam, its essence and gist, 
which is attained after the death of one's self, desire and 
will. 

Stages of Spiritual Progress - Fana, Baqa and 
Liqa 

It  should also be remembered here that the verse 
mentioned above, that is, Nay, whoever submits himself 
whole-heartedly to Allah, and he is a doer of good to 
others, he shall have his reward from his Lord; and there 
is not fear for such people, nor do they grieve, refers 
to the three essential stages of perfect spiritual good 
grace: fana (annihilation), baqa (continuance) and liqa 
(meeting with God). As we have just said, the words 
submits himself whole-heartedly to Allah teach that all 
powers and limbs and whatever else is one's, must be 
handed over to God and dedicated in His way, and this 
is the state which in other words is called fana. The 
reason is that when a person, according to the sense 
of this verse, hands over his whole being along with all 
its powers to God, devoting it to His way, and refrains 
completely from the urges and comforts of his lower self, 
then undoubtedly a kind of death comes over him, and 
it is this death which the men of the spiritual sciences 
call fana. 

The words after this, and he is a doer of good to others, 
refer to the stage of baqa because when man, after 
a complete and perfect fana and extinction of lower 
passions, comes to life again through Divine urge and 
prompting, and, after the termination of all selfish actions, 
becomes activated again by spiritual movement, this is 
the second life which ought to be termed baqa. 

The words after this, he shall have his reward from his 
Lord, and there is no fear for such people, nor do they 
grieve, affirm and prove the receiving of reward, and 
negate and deny fear and grief. This refers to the state 
of liqa. For, when a person reaches that high rank in 
knowledge, conviction, reliance (upon God) and love, 
where the reward for his sincerity, faith and fidelity does 
not seem to him to be mere imagination, supposition, or 
conjecture, but is as certain, definite, manifest, palpable 
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and perceptible, as if he had received it, and he acquires 
such a faith in the existence of God as if he can see Him 
and all fears about the future are lifted from view, and 
no trace is left of any past or present grief, and every 
spiritual favour appears to be present -- this is the state 
which is clean of all murkiness, safe from every doubt, 
and above any pain of anxiety, and is termed liqa. The 
word muhsin (doer of good) in the verse very clearly 
testifies to the rank of liqa, because according to the 
explanation of the Holy Prophet, peace and blessings 
of Allah be upon him, ihsan denotes that perfect state 
at which man forms such a close relationship with God 
during worship that it is as if he were seeing Him. 

The rank of liqa is fully attained by the spiritual wayfarer 
when the Divine hue conceals and covers under itself the 
human element as fully and completely as fire hides the 
colour of a block of iron, so that to outward appearance 
there is nothing but fire. This is the stage at which 
some spiritual students, when they reached it, have 
made errors and mistaken the relationship of shuhud 
(presence within the Divine Being) as being wujud (unity 
with the Divine Being). To those saints who reached this 
rank, or those who attained some measure of it, certain 
spiritual scholars have applied the "sons of God" due 
to the Divine attributes, and just as a man's son bears 
some resemblance to his father in appearance and 
features, likewise they too bear some resemblance to 
the beautiful attributes of God in the sense of reflecting 
them, because of being moulded according to the Divine 
attributes. Although such a term is not openly used in the 
language of the Shariah, the spiritual men have, in fact, 
deduced it from the Holy Qur'an. As Allah, the Glorious 
says: 

Remember Allah as you remember your fathers; nay, 
with an even stronger remembrance (2:200). 

It is obvious that if it was forbidden in the Shariah to use 
such words metaphorically, then God would have kept 
His Word free from a manner of expression from which 
the legality of such use could be deduced. 

Miracles of the Holy Prophet 

At this stage of liqa, a man can sometimes perform feats 
which seem to be beyond human strength having the 
appearance of Divine power. For instance, our leader 
and master, the head of the apostles, the Last of the 
Prophets, peace and blessings of Allah be upon him, 

threw a fistful of pebbles at the disbelievers during 
the Battle of Badr, and that fistful was cast, not being 
accompanied by any prayer, but by his spiritual strength. 
However, it showed Divine power and had such an 
extraordinary effect on the enemy forces that there was 
none of them whose eyes remained unaffected, all being 
rather like blinded. So much confusion and panic was 
caused in their ranks that they started to flee as if they 
had lost all their senses. Allah, the Glorious, refers to this 
miracle in the following verse: 

You (0 Prophet) did not throw when you threw, but it was 
Allah who threw (8:17). 

That is, Divine power was invisibly working behind it, 
and it could not be the work of human power. 

Likewise, a second miracle of the Holy Prophet, peace 
and blessing of Allah be upon him, the splitting of the 
moon, came about through the same Divine power. 
There was no prayer accompanying it, for it took place 
merely by the pointing of a finger which was full of Divine 
power. There are many other miracles of this kind which 
the Holy Prophet, peace and blessings of Allah be upon 
him, showed merely through personal power, without 
any prayer accompanying them. On several occasions, 
by dipping his fingers into a small amount of water 
contained in only a bowl, he increased it so much that 
all the troops, camels and horses drank of it, and yet 
the original quantity of water still remained. There were 
some instances when he fed thousands of hungry people 
to the full by touching a few pieces of bread with his 
hands, or made a whole company drink milk by blessing 
a small amount of it with his lips, or made the water of a 
salt-water well sweet by adding his saliva to it, or healed 
badly-injured men by putting his hand upon them, or 
mended the eyes of soldiers whose pupils had fallen out 
due to the shock of battle, by the blessing of his hand. 
Similarly, there were many other works he performed 
due to personal power, which involved an invisible Divine 
power. (Translation appears from an extract taken from: 
A'ina-i Kamalati Islam, by Hazrat Mirza Ghulam Ahmad 
Sahib of Qadian) 
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A WARNER CAME TO THE 
WORLD 

Quranic Philosophy of Crises, Calamities, 
Disasters and Devastations 

By: the Late K.B. Dr. Saeed Ahmad Khan, S.K., 
M.B.B.S. 

The Light (January 24, 1971, pp. 4-7.) 

[Note: Way back in 1971, the Late Ameer (Head) of 
the Lahore Ahmadiyya Movement, Dr. Saeed Ahmad 
Khan Sahib, wrote this article for the 'Official' organ of 
the Movement, The Light. In the wake of the current 
world situation, viz., earthquakes, typhoons, cyclones, 
tidal waves, volcanic eruptions, mud slides, floods, 
hijackings, bombings, wars, genocide, aeroplane/train/ 
ship mishaps, school-shootings, murders, serial killings, 
parliament shootings, nuclear accidents, etc., we have 
chosen to present this article to our web-community 
once again, to bring to mind the significance of these 
rapidly changing events in the present era.] 

"And indeed We sent Messengers to nations before 
thee, then We afflicted them with poverty and adversity 
that they might humble themselves. Why, then when Our 
punishment came upon them; did they not grow humble? 
But their hearts were hardened and Satan made all that 
they did seem fair to them. Then when they forgot that 
with which they had been admonished, We opened unto 
them the gates of all things; until, when they became 
exultant at what they were given. We seized them 
suddenly, and lo! they were plunged into despair. So 
the last remnant of the people who did wrong was cut 
off; and all praise belongs to Allah -- the Lord of all the 
worlds". (6:42-45). 

Every now and then it is learnt that in some or other 
part of the world, calamities from above orfrom below 
have occurred. There are earthquakes at some places. 
At other places there are disastrous floods and typhoons. 
In short, the world experiences calamitous visitations, 
which cause colossal loss of human lives. As for wars, 
they have become routine features of the present age. 
These wars are not like the wars of the ancient times. 
They bring in their wake death and destruction on an 
unprecedented scale. Apart from the numberless lives 
which are swept away and the vast property which is 
destroyed, the harrowing tales of distress and torture 
make one's flesh creep. Only recently, there occurred an 
unprecedented "Dooms-day" cyclone in East Pakistan. 
The details of its widespread havoc are still fresh in 
our memory. The people there are still wallowing in 
the quagmire of its aftermath. We hear the hair-raising 
reports. We also listen to the talks on the overt and covert 
causes of the disasters. Serious endeavours are also 
made to devise preventive measures. Some devices are 
actually put into practice. But they all prove of no avail. 
They rather do more harm than good. 

Unfailing Solution 

Very few people give any serious thought to these 
calamitous occurrences, which appear to have no 
end and have defied and humbled human intellect. 
Hence, very few realise that these awful visitations 
have a close affinity with the Divine chastisement 
and that there is Unseen Hand which is at work 
behind all these bloodcurdling ruinous happenings. 
The utter failure of human intellect to forestall them or 
avert them should make us search for that Unseen Hand 
and we should abandon fruitless mundane measures 
and should turn to such plans by following which 
humanity can immunise itself. In fact, there are such 
remedies. Where our material science and technology 
fail to salvage us, we should revert to and adopt this 
remedy which in all times and climes the God-ordained 
Saviours have revealed to us. It has been tried and 
has brought sure salvation to the stricken humanity. 

The world will be disillusioned by the failure of its efforts, 
and will be driven to the straight path. It is our faith that it 
will then find the unfailing solution of its problems. 

Lasting Commandments 

When we study the commands of God's Apostles 
and read their scriptures we get light and guidance. 
We find a clue to the causes of these calamities, their 
different categories and guidance about measures 
to come out unscathed. The Holy Quran calls them 
`Lasting Commandments' and refers to them as 'the Pure 
scriptures'. The Holy Prophet (peace and blessings 
of Allah be upon him) who enshrined in his person 
the excellences of all prophets said that his teachings 
contain all that is really needed by man. 

In our own times, one Imam-uz-Zaman (Hazrat Mirza 
Sahib) -- the vicegerent of the Messenger of God was 
sent by God that he should draw our pointed attention to 
the future disasters and place before us the revitalised 
teachings of Islam. Others may have some pretext 
for their ignorance. But this Jamaat (Movement) has 
been left no room for any pretext for not knowing these 
matters and for lying inert and inattentive like others. I 
have chosen this theme to be able to remind the Jamaat 
of the significance of these disastrous occurrences. 

Two Types of Punishments 

In the Holy Quran there is a frequent mention of the 
Divine chastisement, and instances are cited to kindle 
our awareness of the causes behind these grievous 
visitations which overtook the ancient people. There are 
frequent references to Noah's people, Aad, Thamud, 
Lot's people and the Pharaoh. Therein we are told of 
their mischiefs and their doom. The Holy Quran says: 

"That We might make it a reminder for you, and that 
retaining ears might retain it." (69:13). 
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About Ourselves 
Ahmadiyya Anjuman Isha'at Islam Lahore has 
branches in many countries including: 

USA 
UK 
Holland 
Indonesia 
Suriname 
Trinidad 

Guyana 
Australia 
Canada 
Germany 
India 
South Africa 
Phlippines 

Achievements: 
The Anjuman has produced extensive literature on 
Islam, originally in English and Urdu, including 
translations of the Holy Quran with commentar-
ies. These books are being translated into other lan-
guages, including French German, Spanish,Dutch, 
Russian, Chinese and Arabic.The Anjuman has run 
several Muslim missions around the world including 
the first ever in Western Europe. 

History• 
1889: Hazrat Mirza Ghulam Ahmad founder of 

the Ahmadiyya Movement. 

1901: Movement given name Ahmadiyya after 
Holy Prophet Muhammad's other famous 
name Ahmad 

1905: Hazrat Mirza appoints central body 
(Anjuman) to manage the Movement. 

1908: Death of Hazrat Mirza. Succeeded by 
Maulana Nur-ud-Din as Head. 

1914: Death of Maulana Nur-ud-Din. 
Ahmadiyya Anjuman Isha'at Islam 
founded Lahore as Continuation of the 
original Anjuman. Maulana Muhammad 
Ali elected as Head. 

1951: Death of Maulana Muhammad Ali after 
fifty years of glorious service to the 
cause of Islam. Maulana Sadr-ud-Din 
(9.1981 becomes Head. 

1981-1996: Dr Saeed Ahmad Khan, an eminent 
Medical Doctor and religious 
scholar, led the Movement, at a 
time of intense persecution 

1996 -2002:  Prof. Dr Asghar Hameed, a 
distinguished Retired University 
Professor of Mathematics,and 
learned Islamic scholar, served as 
Head. 

2002: Prof. Dr Abdul Karim Saeed Pasha elected 
Head. 
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The main objective of the A.A.I.I.L is to present the true, 
original message of Islam to the whole world - Islam as 
it is found in the Holy Quran and the life of the Holy 
Prophet Muhammad, obscured today by great miscon-
ceptions and wrong popular notions. Islam seeks to at-
tract the hearts and minds of people towards the truth, 
by means of reasoning and the natural beauty of its 
principles. Hazrat Mirza Ghulam Ahmad (d.1908), our 
Founder, arose to remind the world that Islam is: 

International: it recognizes prophets being raised 
among all nations and requires Muslims to believe in 
them all. Truth and goodness can be found in all reli-
gions. God treats all human beings equally, regardless of 
race, nationality or religion. 

Peaceful: Allows use of force only in unavoidable self-
defence. Teaches Muslims to live peacefully under any 
rule which accords them freedom of religion. 

Tolerant: Gives full freedom to everyone to hold and 
practice any creed or religion. Requires us to tolerate 
differences of belief and opinion. 

Rational: In all matters, it argues use of human reason 
and knowledge. Blind following is condemned and inde-
pendence of thought is granted. 

Inspiring: Worship is not a ritual, but provides living 
contact with a Living God, Who answers prayers and 
speaks to His righteous servant even today as in the 
past. 

Non-sectarian: Every person professing Islam by the 
words La ilaha  Muhammad-ur rasul-ullah 
(There is no god but Allah, and Muhammad is the Mes-
senger of Allah) is a Muslim. A Muslim cannot be ex-
pelled from Islam by anyone. 

Hazrat Mirza Ghulam Ahmad taught that no prophet, old 
or new, is to arise after the Holy Prophet Muhammad. 
However, Mujaddids will be raised by God to revive and 
rekindle the light of Islam. 
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It  is stated that there are two types of divine 
chastisements. Firstly, there are grievous visitations 
which come as a warning to some nation. In this 
connection the Holy Quran says: "And most surely We 
will make them taste of the nearer punishment before 
the greater punishment, so that they may return to Us 
(with repentance)." (32:22). 

Thus warning is intended to wean the people from the 
devious ways and turn them to the paths of peace and 
amity. When the people disregard this warning, the 
punishment overtakes them. It accomplishes the ruin of 
the entire nation. This thesis is elaborately mentioned 
in the Quranic verses which I recited in the beginning 
of this lecture. They mean that God sent His Apostles. 
Troubles and tortures engulfed the nations to fill their 
hearts with humility. When they were in distress, their 
hearts should have become humble and they should 
have repentantly turned to God. But what happened 
was that their hearts hardened and under the impact of 
the satanic tendencies, they were enamoured of their 
misdeeds. When they completely forgot the exhortation 
and warning, God opened the doors of His blessings 
on them. They were beside themselves with joy. Then 
God's punishment overtook them suddenly. Then they 
lost hope. Thus the intransigent people were totally 
uprooted. At this juncture God says: 

"All praise to Allah Who is the Nourisher." 

It means that the punishment emanates from the Divine 
attribute of sustenance. All praise to Allah Who frees His 
world of the unholy people. This is a matter for glorifying 
God. 

The Affluent Class 

The Holy Quran says that punishment does not erupt 
from wrong convictions or: from disbelieving the Apostles. 
But it arises from the mischief and intransigence of the 
opponents of truth. The Holy Quran says: 

"Why, then, were there not among the generations 
before you persons possessed of understanding who 
would have forbidden corruption in the earth -- except a 
few of those whom We saved from among them? But the 
wrong-doers followed that by which they were afforded 
ease and comfort, and they became guilty." (11:117). 

It is stressed here that the wrong-doers abandoned 
themselves to the comforts and thus they became guilty. 
At another place, Allah says: 

"And when We intend to destroy township, We address 
Our commandment to its rebellious people, but they 
transgress therein; so the sentence of punishment 
becomes true against it, and We destroy it with utter 
destruction." (17:17). 

Herein the causes of punishment are said bare. The 
affluent class falls into transgression and profanity and 
thus reaches a degree when it courts punishment and 

it is then punished in a manner which is commensurate 
with its degree of transgression. The destruction may 
take the form of death. It may also manifest itself in the 
loss of power and glory. It is obvious that it is excessively 
sinful life that calls down punishment. God alone knows 
when the sentence of punishment for any erring nation 
has become due. The God-fearing people are always in 
trepidation about such time. It is said that when the sky 
was overcast and clouds appeared, the Holy Prophet, 
peace and blessings of Allah be upon him, was always 
filled with the fear lest the clouds should be a forewarning 
of the Divine punishment. But the rebellious people 
behave differently. Even when they see clouds of Divine 
punishment, they always said: 

"This is a cloud which will give us rain." (46:25). 

They take it lightly and feel that it will fertilise their 
fields. 

Humility Averts Punishment 

There are also circumstances which defer the Divine 
punishment. Allah says: 

"And Allah would not punish them while thou wasn't 
among them. And Allah would not punish them while 
they sought forgiveness." (8:34). 

The presence of the beloved of God or people's humility 
and supplications defer the onset of Divine punishment. 

tithe People persist in transgression, the punishment 
does come. To this effect the Holy Quran says: 

"And what excuse have they now that Allah should not 
punish them when they hinder men from the Sacred 
Mosque, and they are not true guardians." (8:35). 

Obviously it is the transgressors who invite punishment 
by preventing people from the Sacred Mosque. 

Nature of Divine Punishment 

In regard to the nature of the punishment, the Holy 
Quran says: "Say, 'He has power to send punishment 
upon you from above you by splitting you into sects 
and make you taste the violence of one another', 

See how We expound the signs in various ways that 
they may understand." (6:66). 

These verses refer to those punishments which are 
from above as famines or devastating rains or the earthly 
calamities as earthquakes, storms, floods and epidemics. 
The calamities from above allude to tyrannical rule of the 
profane and oppressive rulers. In this connection there 
is the Holy Prophet's (pbuh) prayer: 

"0 our Lord! Do not inflict on us the merciless people." 

The punishments from under the feet also mean 
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the violent uprising of the suppressed people. It 
manifests itself in the mob-violence. For this we are 
taught the prayer: 

"My Lord I seek Your protection from the fury of the 
masses." 

Not infrequently do we witness the sanguinary fury in 
the bloody revolutions. Sometimes a nation is split 
up into warring parties which start a civil war which in 
turn destroys life, limb and property in the country. The 
punishment may also take the form of an attack by one 
nation on another nation. This causes pillage and 
carnage. When we look around we witness that all these 
different types of punishments are in full swing all over 
the world. 

A Pointer 

A Divine punishment here is a pointer to the 
punishment of Hereafter. The Holy Quran cites an 
instance of the owners of a garden, whose arrogance 
and rank ingratitude precipitated a sudden punishment 
which brought to naught the garden overnight, When its 
owners went to gather and bring home the fruit of their 
labour, they found the garden in ruins. To this effect Allah 
says: 

"Such is the punishment of this world. And surely the 
punishment of the Hereafter is greater. Did they but 
know." (68:34). 

Mujaddideen (Reformers) and the Ordained 
I mams (Spiritual Leaders) 

The teachings referred to are available in the sacred 
scriptures for the guidance of humanity. But by way of 
warning and for further elucidation, Allah sends the 
Ordained Renovators who exert their utmost to wean 
the people. This is done to leave no one in doubt about 
the impending visitations. To this effect the Holy Quran 
says: 

"And if We had destroyed them with punishment before it, 
they would have surely said. 'Our Lord, wherefore didst 
Thou not send to us a Messenger that we might have 
followed. Thy commandments before we were humbled 
and disgraced." (20:134). 

The Quranic verses quoted above related to the onset 
of the Divine punishment. The Holy Quran is the Last 
Book of guidance. In order to revive its teachings, 
God established a line of Mujaddideen (Renovators). 
After their advent, God endows them with insight through 
revelations and reveals to them the unseen things so 
that they should arouse the people from their slumber 
of neglect and indifference. They strive to redeem them 
from their erratic ways. They warn them of their misdeeds 
which in reality presage the trials and tribulations. 
From time immemorial, we see that these Divinely-
ordained Warners face severe opposition. But as it 
is the way of God, these Ordained Warners enjoy the 

Divine protection and God helps them in their mission. 

God fills their mind with solace by saying: "Is Allah 
not sufficient for His servant." 

Living as they do under the Divine protection, the 
Warners experience neither fear nor sorrow. They foresee 
the tragic end of their foes. Some of their enemies taste 
of discomfiture and disgrace even after the Warner's 
departure. The world witnesses the fulfilment of: "He 
who is hostile to My friend, I surely declare war 
against him." 

These are the people who are the Real Successors of 
the Holy Prophet, peace and blessings of Allah be upon 
him. As a reward of their passionate dedication and total 
devotion to the Holy Prophet, peace and blessings of 
Allah be upon him, they attain the status of fana-fir-
rasool --Annihilation in the love of the Messenger (peace 
and blessings of Allah be upon him). They are heirs to 
the spiritual blessings of the Holy Prophet (peace and 
blessings of Allah be upon him). 

Mujaddid-e-Azam (The Great Renovator) 

In our own times we found a person of the status 
of Mujaddid-e-Azam - the Great Renovator - who 
belonged to this Chosen Sacred Class. It is our good 
fortune that this Ordained Imam (Religious Leader) 
dispelled the prevailing darkness by the light derived from 
the Radiant Quran. He brought the heavenly light to the 
people, but the people paid no heed to his forewarning 
of the coming disasters in this benighted age. The world 
turned a deaf ear to his voice. it should have taken to 
the straight path and could have then found the haven 
of peace and security. Nothing daunted, the Ordained 
I mam warned the people again and again. He exhorted 
them to mend their ways. But his advice and admonition 
fell on deaf ears. 

The extraordinary calamities of this age are 
mentioned in the ancient scriptures. 

Prophet Daniel prophesied the advent of this great 
Ordained Imam. He said: "And there shall be a time of 
trouble, such as never was since there was nation even 
to that same time." (12:1). 

Jesus Christ also made a prophecy about the advent 
of the Promised Messiah thus: "For then shall be great 
tribulation, such as was not since the beginning of 
the world to this time, no, nor ever shall be (Matthew-
24:21). 

The Holy Prophet (peace and blessings of Allah be 
upon him) also prophesied about the mischiefs and 
tribulations of these times. The Ahadith (compilations of 
the sayings of the Holy Prophet [pbuh}) Books are full 
of them. There is no man of knowledge who does not 
know it. 
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We see that with the advent of this Great Renovator 
begins the age of tribulations. 

Plague in  its pestilential form broke out in this 
subcontinent of Indo-Pakistan. The like of that plague 
was not to be seen in any previous age. Many cities 
experienced earthquakes. The Promised Messiah 
published a revelation in 1905: 

"There is death and destruction in full swing." 

He strove to alert the slumbering world. Then there was 
an out-break of hostilities in China, Tripoli, the Balkans 
and Greece. These wars cost thousands of lives. The 
First World War broke out six years after his departure. 
There is a definite pointer to the Great War (1914) in 
his forewarnings. For an instance there is a prophecy 
about the Czar of Russia in the following verse: 

"The terror (of the war) will make men and jinn languish. 
Even the Czar (of Russia) will at that tragic moment 
find himself in great misery." 

The Second World War 

Even after the First World War, the wars did not come 
to an end. After twenty years, the Second World War 
broke out and raged for six years, it overshadowed 
the first one, because new destructive weapons were 
used. Thus many places were wiped out of existence. 
Hiroshima and Nagasaki are known to all as victims of 
the Atom Bombs. In the Battle of Britain, several cities 
were subjected to aerial bombing for eight months. The 
misery which came in its wake beggars description. In 
this connection the wording of the dreadful prophecy of 
the Ordained Imam requires realistic assessment. The 
prophecy is rendered into English and is given below: 

"The earth shall witness such destruction as had 
never been seen since the creation of man. Many 
places shall be so completely ruined, as if they had never 
existed. That day is near at hand. Rather I see it at the 
door, when the world shall see the scene of Doom's Day. 
Not only earthquakes, but many other calamities shall 
erupt. ' 0 Europe! You are not in peace. 0 Asia! You 
also are not safe. 0 you the inhabitants of the Islands, no 
artificial deity shall come to your rescue. I see the cities 
collapsing and populous towns becoming wildernesses. 
That One God remained silent for some time. He saw 
the perpetration of disgusting acts. But He remained 
silent. But now He will reveal Himself in a terrible 
manner. He who has ears should hear. That day is not 
far off. I strove hard to bring all under the protection 
of God. But it was imperative that the dictates of Destiny 
should come true. I speak the truth when I say that this 
country is approaching its doom. You shall see with your 
own eyes the resurrection of Noah's times. You shall 
also witness the recurrence of what befell Lot's land. 
But God's mills grind slowly. Repent that you may be 
shown mercy. He who abandons God is a despicable 

worm and not human being. He who does not fear Him 
is dead and not alive." 

Current Crises 

It is all too evident that the world has learnt no lesson. 
Its negligence persists. To crown all, man is inventing 
new death-dealing weapon and is thus hastening his 
Doom. There is now no place but is the scene of war. 
Other calamities and disasters are occurring on a vast 
scale. Not a day passes without some report of 
breath-taking destruction in some part of the world. 
Now we witness the scene described in the Quranic 
verse: 

"And We showed them no Sign but it was greater than its 
preceding sister and We seized them with punishment, 
that they might turn to Us." (43:49). 

It makes one's flesh creep when we think of what is 
to ensue after this. The Holy Quran has also a recipe 
for salvation. It says: 

"Why should Allah punish you if you are thankful and if 
you believe." (4:148). 

Time for Self-appraisal 

The calamities that have descended are in a way 
Divine punishment. They are discussed every where, 
but seldom or never any one delineates the heavenly 
causes nor does any one turn to the spiritual recipes. 
It is against the present-day fashion to think on these 
lines. But when I have dealt with this topic before 
the Ahmadiyya assembly, I think I have not done any 
thing amiss. As these themes abound in the writings of 
the Promised Messiah (peace be on him). I sincerely feel 
that our Jamaat (Movement) must pause and ponder 
and do heart searching. Every one knows what passes 
in his mind and he is answerable to God for his thoughts 
and actions. But so far as appearances go, I feel that we 
have yet to experience a state of contrition. We have yet 
to be true to what is stated in: "that they might humble 
themselves." We should do self-appraisal and see 
whether we have answered the Divine call; "that they 
might turn to Allah." It is an acid test of our sincerity 
of our conviction. We must subject ourselves to rigorous 
assessment. If we react to the calamitous occurrences 
in the way as sincere believers should, and if we humble 
ourselves before God and our mind is sufficient with real 
fear of God and if we consequently experience change 
of heart, then we belong to the group which has been 
promised security by Allah. We then enter the bower of 
bliss, the glad tidings of which was vouchsafed by the 
Ordained Imam. May God grant us mercy and save us 
from calamities and disasters. 

"Our Lord! We pray for your forgiveness and security 
here and in the Hereafter." 
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MORAL MIRACLES 

By: Imam Kalamazad Mohammed 

Whilst it is true that as ordinary Muslims without any 
pretensions to sainthood we are unable to perform 
sublime miracles like the Prophets of God or like those of 
inspired mujaddids [reformers or renovators] and saints 
of Islam, yet Hazrat Mirza Ghulam Ahmad, Mujaddid of 
the 14th Century Hijrah has expounded to us an area in 
which we, too, can perform miracles in our own conduct 
that can perhaps be of more import collectively to 
mankind than the signs that were shown to the peoples 
of the past by their Messengers. 
But, first of all, as the farmer clears his land of weeds and 
pebbles, before ploughing and cultivating with healthy 
seeds that will bring forth beautiful fruits for all to relish, 
so, too, we must prepare our "soil". And the first step 
given to us in the Holy Quran is: 
0 you who believe, turn to Allah with taubatan nasuha 
(sincere repentance) (66:8). 
Tauba means he returned to a place to which he had come 
before or he returned from disobedience to obedience to 
God; he repented. Nasaha signifies to advise and counsel 
sincerely, honestly, sedulously or faithfully for the good 
of the person advised; and taubatan nasuha means true 
or sincere repentance; repentance that mends life; such 
repentance that one never returns to such sin after one 
repents of it (Lane). 
So merciful and loving is our God to us that He has 
promised that if we effect this kind of repentance He will 
change our evil deeds into good deeds: 
Except him who repents and believes and does good 
deeds; for such Allah changes their evil deeds to good 
ones. And Allah is ever Forgiving, Merciful (25:70). 
However, this repentance has to be sincere and it is also 
conditional, and in the following excerpt, Mirza Sahib 
has given us three conditions that are to be fulfilled if 
this taubatan nasaha is to be a genuine, lasting and 
beneficial one. 

Three Conditions: 

"Indeed, in order to acquire fine morals, taubah 
(repentance) motivates and assists man and helps to 
make him perfect; that is, whoever wishes to change his 
evil behaviour, then it is an indispensable prerequisite for 
him to make taubah with a pure heart and with sincere 
intentions. One must also remember that there are three 
conditions to taubah without which perfect taubah or 
taubatan nasaha cannot be obtained. 
The first of these three conditions is that which is called 
aqla in the Arabic language (from qala'a, verbal noun 
agla'un — to root out, eradicate, pull out); that is, the 
banishing or eradication of all those evil thoughts which 
instigated those base habits. It is a fact that the influence 
of our imagination is very great, for, before any action 
comes into being, it must be preceded by thinking. So, as 
regards taubah, the first condition is to remove those evil 

thoughts or ideas. For example, if a man has contracted 
an unlawful relationship with a woman, then in making 
taubah it is incumbent upon him first to form an ugly 
picture of her in his mind and keep fresh in his heart the 
vile nature of this conduct, for, as I have just said, the 
influence of our imagination is indeed very powerful. 
I have read in the memoirs of Sufis that so strong is 
their mental perception that they have seen people 
in the shape of monkeys and swine. In short, what 
happens is that a person tends to assume gradually the 
characteristics of whatever he meditates strongly on. 
Therefore, whatever ideas are understood to give rise 
to low pleasures should be rooted out. This is the first 
condition. 
The second condition is to experience remorse and 
deep regret. Every man's conscience within him has 
this power which warns him concerning every evil he 
commits, but unfortunate is the man who neglects this 
faculty and leaves it in abeyance. Therefore, we must 
feel sorrow and show penitence for having committed 
sins and should keep in mind that this low pleasure is 
temporary and only lasts for a few days and more so, 
the intensity of this false pleasure and joy is constantly 
decreasing to the extent that in old age, when one's 
strength will have waned, all these worldly indulgences 
will have to be abandoned. So when all these pleasures 
have to be relinquished right here in this very life, what 
benefit is there in committing sins to taste them? 
The third condition is that of iron determination; that is, 
to make a firm resolution never to return to those evils 
in the future. When this resolution is adhered to, then 
Allah will confer His divine assistance for achieving true 
taubah, so much so that when vile habits are completely 
extirpated, they will be replaced by beautiful morals and 
praiseworthy actions. It is the work of Allah to bestow 
on a person the power and strength to achieve this, for 
He is indeed the Master of all power and might, as is 
mentioned — all power belongs to Allah alone; and man's 
existence is built on a shaky foundation, as the Holy 
Quran testifies: Man is created weak (4:28). 
So, in order to obtain strength from Allah, one should 
fulfil the above three conditions to perfection and must 
abandon sloth and laziness and make constant du'a 
(supplication) to Him. Then Allah will surely effect a 
transformation in one's morals" (Malfuzat, vol. 1, pp. 
138-140). 
Of course, before the above conditions can be fulfilled 
or even undertaken, they demand of us that we search 
for and recognise our shortcomings and entertain a 
genuine desire to mend our ways as we aim for moral 
and spiritual advancement. This calls for honesty and 
sincerity in self-examination and excludes all varieties 
of anxiety-evading techniques like denial, projection, 
rationalisation, etc. 

Moral Miracles: 

Mirza Sahib then puts forth three types of miracles and 
explains, with examples from the life of the Holy Prophet 
Muhammad (pbuh), why the third kind is so much more 
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efficacious in making a deep impression on the hearts 
of people and in bringing about a change in their lives, 
too. He says: 
"I now desire to say a few more words and then conclude 
this topic. I return to the question of the different kinds 
of miracles and I affirm that miracles like the splitting 
of the moon, etc., belong to the category that requires 
deep knowledge for them to be understood, whilst other 
miracles hinge upon profound spiritual knowledge and 
insight. But in the third category fall moral miracles which 
cast a very deep and pervasive influence. Philosophers 
cannot find comfort in profound spiritual truths and 
insights. But outstanding and meritorious virtues exert a 
deep and penetrating effect on them. 
From among the many moral miracles of His Excellency, 
the Chief of the Prophets (pbuh), is this one: Once 
he had fallen asleep under a tree when he was 
unexpectedly aroused by a loud shout. And what did he 
see? Standing right over him with a drawn sword was a 
wild, fierce-looking desert Arab who addressed him thus: 
`0 Muhammad! Who can save you from me now?' With 
perfect calmness and full composure, the Holy Prophet 
replied: 'Allah.' 
This declaration was not like that of ordinary men. 
Allah, which is the personal name of God and which is 
a compendium of all perfect attributes, was uttered by 
the lips of the Holy Pr5phet in such a way that it really 
came from deep within his heart and struck the heart of 
the desert Arab also. 
It is said that this is the mighty name of God and there 
are great and innumerable blessings in it. But what 
benefit can a person obtain if he does not remember 
Allah? In short, with such majesty did the word Allah 
come forth from the lips of the Holy Prophet that this wild 
Arab was struck with fear and his hand even began to 
tremble and so the sword fell out of his hand. The Holy 
Prophet (pbuh) took up the sword and spoke to him thus: 
`Now, tell me, who can save you from me now?' And 
that by-now-weak-hearted barbarian could find not a 
single name to mention. Then, the Holy Prophet (pbuh), 
displaying that superb example of virtuous conduct, said 
to him: 'So, you are free! But learn kindness and bravery 
from me.' This moral miracle had such an effect on the 
desert Arab that he became a Muslim. 
It is written that a person came to Abul Hasan Khuraqani 
and related this story: 'During his journey he met a lion 
and he said to it: "For the sake of God, leave me alone!" 
The lion still attacked him, but when he exclaimed: "For 
the sake of Abul Hasan, desist!" the lion moved away. 
This event created such a deep doubt in the faith of the 
traveller that he abandoned his journey. He returned and 
presented this enigma to Abul Hasan who told him that it 
was really a simple matter. He explained: "You were not 
truly conscious of the name of Allah, so genuine fear of 
Him and knowledge of His power were absent from your 
heart. However, you know my name quite well and so 
you had a high estimation of it in your heart."' 
Thus you can see that there are many great blessings 
and virtues in the word Allah, but one must accord it a 

place in one's heart and pay heed to His greatness. 
Yet another of the Holy Prophet's many moral miracles is 
the following: 'Once he had a lot of goats and on seeing 
this a certain person remarked: "I have never seen this 
amount of wealth in anybody's possession before." 
Whereupon our Master gave him all the goats. At this, 
the person immediately expostulated: "You are indeed 
a true Prophet! This type of generosity is difficult to be 
performed by any other than a Prophet."' 
In short, such was the distinguished conduct of the Holy 
Prophet (pbuh) that the Holy Quran makes mention of it 
in the words: And surely thou hast sublime morals (68:4)" 
(Malfuzat, vol. 1, pp. 101-102). 
Mirza Sahib also makes the point that people may 
make all kinds of excuses, learned or otherwise, to 
evade having to accept the first two kinds of miracles. 
For example, they may explain away the splitting of 
the moon or the eclipses of the sun and the moon in 
the month of Ramadhan (as signs of the appearance 
of the Mandi) as acts of nature with no special spiritual 
significance. Likewise, miracles relating to deep spiritual 
knowledge and insight may be regarded as contrary 
to the demonstrable laws of physical science or may 
be considered as borrowed knowledge or even as the 
outpourings of a disturbed mind. However, moral miracles 
that bring about a distinct and astounding change in 
behaviour cannot be gainsaid and, in fact, their influence 
is not limited to time and space nor to race and social 
class. He then gives a few specific examples of the kind 
of change he invites us to institute in our lives. 
"Every person who gives up evil morals and blameworthy 
habits and replaces them with beautiful and virtuous 
habits is a miracle-worker. For example, if he possesses 
a very harsh disposition and his temper is easily aroused 
and he forsakes them for forbearance and forgiveness 
or he exchanges miserliness for generosity or adopts 
compassion in place of envy, then, indeed he has wrought 
a miracle. And so, too, if he relinquishes egoism and 
self-conceit for humility and meekness, then, that, too, is 
a miraculous act. So, who is there among you who does 
not cherish the ambition to become a miracle-worker? 
am sure that everybody will like to do this in his life. So, 
without doubt, it will go down as a perpetual and ever-
living miracle if a man should change his moral condition, 
for this is such a miracle that is never destroyed, but 
instead its influence is spread far and wide. 
A believer should become a miracle worker in the eyes 
of God and of people, too. There have been many 
drunkards and rakes who were unimpressed by any 
extraordinary sign but who were forced to bow their 
heads in acquiescence before a change in the moral 
conduct of another person (who was like them). If you 
examine the lives of many people, you will find that they 
accepted the religion of truth only after having witnessed 
a miraculous transformation in the moral conduct of 
someone else" (Malfuzat, vol. 1, pp. 141-142). 
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Advice to His Jama'at: 

Mirza Sahib then directly addresses his Jama'at, which 
has been specially chosen to initiate the final triumph 
of truth over irreligion, on how to respond to the rabid 
attacks from even Muslim objectors who reject his 
explanations of the Holy Quran and are hostile to him 
and to his followers. 
"It is absolutely necessary, therefore, for my Jama'at 
members to make progress in their moral conduct for 
the maxim 'steadfastness is greater than a miracle' is a 
well-known one. So, they should always remember that 
if someone should treat them harshly, they should, as far 
as possible, respond gently and kindly. They should not 
allow themselves to fall into the trap of meeting violence 
and harshness with the same. 
Man possesses a soul too and it has three different 
stages — the nafs-ul ammarah (soul that commands 
evil), the nafs-ul-lawwamah (self-accusing soul) and the 
nafs-ul-mutma'innah (soul at rest). 
In the ammarah stage, man finds himself unable to 
control his passions and unlawful emotions and loses 
his sense of equilibrium and falls from a high standard 
of morality. 
But in the lawwamah stage, he has control over his 
passions. An interesting anecdote comes to mind here. 
Sa'adi wrote in his Bustan that a venerable old gentleman 
was bitten by a dog. When he came home his family 
observed that a dog had bitten him. Among them was 
a pretty little girl who asked him: 'Why didn't you bite 
back the dog?' He replied: 'Daughter, it is not mete for a 
human to behave like a dog.' 
Similarly, if an evil person should abuse a believer, 
the latter should turn away, otherwise the example of 
the dog will be fulfilled in him. Those closest to Allah 
were severely cursed, abused and persecuted but they 
observed the command of he Holy Quran: Turn away 
from the ignorant (7:199). 
Many evil kinds of punishment were perpetrated 
against the very person of the perfect man, the Holy 
Prophet (pbuh), not to mention curses, rudeness and 
impertinence. But what did this most virtuous of all 
personalities do in return? He made du'a (supplication) 
for them. And as Allah had given him a promise that if 
he withdrew from the ignorant, He would preserve his 
life and honour and uncouth people would not be able 
to attack him, so it came to pass — that the Prophet's 
opponents could not besmirch his honour in the least 
bit. On the contrary, they themselves suffered disgrace 
and humiliation and either fell at his feet in submission 
or were destroyed before his very eyes. In short, in this 
lawwamah stage, man struggles to reform himself and 
this is not a one-shot affair but a daily task. If an ignorant 
person or a vagabond should revile or do evil to you, 
then your honour will be preserved in the measure you 
turn away from him. On the other hand, if you clash with 
him in an angry confrontation, then you will be destroyed 
for you will have bought dishonour for yourself. 
In the mutma'innah stage, man becomes the embodiment 
of beauty and goodness. He severs all connection with 
the world and from whatever is not of Allah. He goes 

about his business in this world and even cordially treats 
with worldly-minded people. But, in reality, he is not of 
this world. Wherever he is, the world is transformed —
there the heaven and the earth become something else" 
(Malfuzat, vol. 1, pp. 102-103). 

Allah's Promise to True Ahmadis: 

"Allah, the Most High, says in the Holy Quran: And We 
shall make those who follow thee above those who 
disbelieve, to the Day of Resurrection. This heart-
consoling promise was given as assistance to the son of 
Mary, the past Messiah. But I give you the good news that 
Allah has also used the name of the Christian Messiah in 
speaking to the present Messiah, son of Mary, and has 
given him the same good news in the same words, too. 
Now, let those ponder, those who are associated with me 
and wish to be included in this mighty promise and good 
news, and let them ask themselves this question — Can 
they be like those who are still stuck in the ammarah stage 
and are still bound to the path of vice and immorality? 
Certainly and decidedly not! Those who truly value this 
promise of Allah, and do not treat my words like a fairy-
tale, should remember and listen to me with sincerity of 
heart. Again, I say to those who are joined to me, that 
this is not an ordinary relationship. In fact, it is a most 
powerful one, the influence of which extends not only to 
me personally, but reaches that Being Who also joined 
me to that chosen and perfect man who came to the 
world with truth and purity of soul. 
I affirm that if the effect of these words had concerned 
only me, then I would not have had any fear or anxiety, 
nor would 1 have paid any concern to them. But that is 
not the case. In fact, this impression extends to our Holy 
Prophet (pbuh) and even to the Supreme Being, Allah, 
Most High. 
So reflect deeply and listen in the proper state of mind 
to this — if you wish to be part of the good news and 
you desire to prove its truthfulness and there is indeed a 
great thirst in you for that promised success (that you will 
triumph over the disbelievers until the Day of Judgement), 
then I say again to you that that success will never come 
unless you transcend the lawwamah stage and arrive at 
the minaret of the mutma'innah stage. 
I say nothing more than this — that you people have 
grafted yourselves onto a person who is commissioned 
by Allah, Most High. Therefore, listen to his words with 
the ears of your heart and be totally prepared to act upon 
his words, and do not be like those who first accepted the 
truth then fell into the dirty pit of rejection and have thus 
bought for themselves eternal punishment" (Malfuzat, 
vol. 1, pp. 103-105). 
Finally, we put forward from the Holy Quran another 
reference to the Messiah of the 14th Century Hijrah and 
his disciples: 
O you who believe, be helpers (in the cause) of Allah, 
as Jesus, son of Mary, said to the disciples: Who are my 
helpers (in the cause) of Allah. So a party of the Children 
of Israel believed and another party disbelieved; then 
We aided those who believed against their enemy, and 
they became predominant (61:14). 
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MUSLIMS LIVING WITH OTHERS 

From ISLAM, PEACE AND TOLERANCE 
By: Zahid Aziz (PART Vlii) 

The teachings of Islam provide a three-fold basis, 
namely, philosophical, legal and moral, for Muslims 
to live peaceably with non-Muslims, whether it is 
Muslim individuals and communities living in non-
Muslim countries, or Muslim states existing in the world 
community of countries. 

Philosophical basis 

From the philosophical or ideological point of view, the 
Quran declares right at its outset, in chapter 1, verse 1, 
that Allah is the "Lord of the worlds". The word for "Lord", 
rabb, indicates one who provides all the needs for your 
growth and development. Allah is not the Lord of any 
one nation, race or religion. He provided the means of 
physical sustenance and development for all, irrespective 
of nation and religion. Likewise, according to Islam, He 
raised His messengers with guidance among all nations. 
He is as much the Lord of a non-Muslim, or of even an 
enemy of the Muslims, as He is the Lord of a Muslim. 

Similarly, the last short chapter of six verses of the Quran 
is also a prayer which begins as follows: "Say: I seek 
refuge in the Lord of mankind, the King of mankind, the 
God of mankind." — 114:1-3 

Moreover, directly addressing all mankind, the Quran 
tells them that God created humanity as a single nation, 
from a single source, to live in a house with the same 
floor beneath their feet, i.e., the earth, under the same 
sky. It says: 

"0 human beings, serve your Lord Who created you 
and those before you, so that you may guard against 
evil, Who made the earth a resting-place for you and the 
heaven a structure, and sends down rain from the clouds 
then brings forth with it fruits for your sustenance." — 
2:21-22 

All human beings are equally the creation of God, and 
so also their ancestors, and they share the same living 
space, atmosphere and resources. Their service is due 
to this Creator, and not due by one nation to another. 
Another verse, again addressing all humanity and not 
just believers in Islam, says: "0 human beings, keep your 
duty to your Lord, Who created you from a single being 
(or essence) and created its mate of the same (kind), 
and spread from these two many men and women. And 
keep your duty to Allah, by Whom you demand (your 
rights) from one another, and to the ties of relationship." 
—4:1 

The reference here need not be to creation from one 
original pair of humans, Adam and Eve. The meaning is 
that all men and women originate from one source, and 
it is from a male and female pair that the human race 
spreads. The closing words emphasise the duty to the 
ties of relationship, and those are not just ties to one's 
family, tribe or nation, but clearly extend to all mankind 
since the verse has told us that the whole of humanity 
comes from the same source. 

That mankind is one nation or umma is plainly stated: 

"Mankind is a single nation (umma). So Allah raised 
prophets as bearers of good news and as warners, and 
He revealed with them the Book with truth, that it might 
judge between people concerning that in which they 
differed." — 2:213 "And mankind is but a single nation, 
then they disagree." — 10:19 

It is a single nation, whose members differ and disagree 
in views. But that difference can be put to good use as 
well: "... for everyone of you We appointed a law and 
a way. And if Allah had pleased He would have made 
you one religious community, but He wishes to try you 
in what He has given you. So vie with one another in 
virtuous deeds. To Allah you will all return, and He will 
then tell you about your differences." — 5:48 

It is taught here that as all religions preach the doing of 
good, their followers should try to outdo each other in 
virtuous deeds. The differences between us in doctrine 
will always remain, as long as we are on earth, and only 
after death do we find out who was right and who was 
wrong. There need be no dispute between religions. 
Muslims must say to others: 

"Allah is our Lord and your Lord. For us are our deeds, 
and for you your deeds. There is no contention between 
us and you. Allah will gather us together, and to Him is 
the eventual coming." — 42:15. 

All human nature is the same and is unchangeable, as 
the Quran says: "... the nature made by Allah in which He 
has created human beings. There is no altering Allah's 
creation." — 30:30 

The natural differences between nations and peoples are 
not indicators of their superiority or inferiority in relation 
to one another, but are phenomena that must be studied 
to increase human knowledge and understanding: 

"And of His (God's) signs is the creation of the heavens 
and the earth and the diversity of your tongues and 
colours. Surely there are signs in this for those who have 
knowledge." — 30:22 
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"0 mankind, We have created you from a male and a 
female, and made you tribes and families that you may 
have knowledge of one another. Surely the noblest of 
you with Allah is the most dutiful of you." — 49:13 

Thus, the teachings of the Quran that Allah is the Lord of 
all mankind, that mankind is one nation, that messengers 
of God were raised among all nations, and that Muslims 
mustbelieve in all these messengers just as they believe 
in the Prophet Muhammad, provide the philosophical 
and ideological basis for Muslims to live in peace and 
harmony with others. We may illustrate the practical 
effect of these precepts by referring to some incidents 
from the life of the Holy Prophet Muhammad. 

"A funeral procession passed in front of us and the 
Prophet stood up and we too stood up. We said, 
Messenger of Allah, this is the funeral procession of a 
Jew. He said, Whenever you see a funeral procession, 
you should stand up." 

"Sahl bin Hunaif and Qais bin Sad were sitting in the city 
of Al-Qadisiyya. A funeral procession passed in front of 
them and they stood up. They were told that the funeral 
procession was of an inhabitant of that land, a non-
believer living under Muslim rule. They said: A funeral 
procession passed in front of the Prophet and he stood 
up. When he was told that it was the coffin of a Jew, he 
said, 'Is it not a human soul?" " [Bukhari, book: 'Funerals', 
ch. 50. In the Muhsin Khan translation see 2:23:398 and 
399] 

As a further example, the Prophet Muhammad had a 
Jewish wife named Safiyya and once one of his Arab 
wives, Hafsa, derogatorily called her "daughter of a 
Jew". When the Prophet heard of this, he said to Safiyya 
that she should have replied by saying: 

"How can you be better than me when my husband is 
Muhammad, my father is Aaron, and my uncle is Moses." 
[ Tirmidhi, Chapters: Manaqib, ch. Virtues of the Wives 
of the Prophet.] 

The Holy Prophet then reprimanded Hafsa by telling 
her: "Fear God". Hafsa was daughter of the highly-
distinguished Umar, the second senior-most follower 
of the Prophet, and she belonged to the same tribe as 
the Holy Prophet. But the Prophet here indicates that 
while Hafsa was related to one prophet, Safiyya was not 
only his wife but had, in addition, the prophet Aaron as a 
father and the prophet Moses as a paternal uncle due to 
her Jewish descent. In Muslim belief she was connected 
to at least three prophets. This is the retort she should 
have given, the Holy Prophet advised her, to those proud 
Arabs who styled her as daughter of a Jew and boasted 
about themselves being from among the relatives of the 
Prophet himself. 

Legal basis 

The basis within the law of Islam upon which Muslims 
can live in peace and harmony among others is provided 
by the following simple but important injunction: "0 you 
who believe, fulfil the obligations." — 5:1 

The word translated as "obligations" (pl. 'uq0d, sing. 
`aqd) includes all covenants, contracts, agreements, 
treaties etc. 

Muslims living in non-Muslim countries, where they are 
free to pray, go to mosques and call themselves Muslims, 
are in a covenant with the legal authorities to obey the law 
of the land. Fulfilment of all kinds of obligations entered 
into is considered in the Quran to be a basic quality of 
Muslims, as fundamental as belief in God and the duty 
of prayer. Included in the chief qualities of Muslims is the 
following: 

"those who are faithful to their trusts and covenant, and 
those who guard their prayers" — 23:8-9 

"Righteous is one who believes in Allah ... and the 
fulfillers of their covenant when they make a 
covenant" — 2:177 

They will be held accountable by God for their 
covenants: 

"Fulfil the covenant; surely (the fulfilment of) the covenant 
will be enquired into" — 17:34. 

When Muslims entrust the affairs of government to those 
who would rule them, in other words by some form of 
election, be it in a Muslim or a non-Muslim country, the 
instructions of the Quran in this matter are these: 

"Allah commands you to make over trusts (i.e., positions 
of trust) to those worthy of them, and that when you 
judge between people, you judge with justice." — 4:58 

Worthiness and fitness to hold trust must be the criterion 
in deciding whom to elect to power. The rulers must 
be such as judge justly between all people, and if any 
Muslims are in that position of authority they must also 
judge between all justly. 

Secular or non -Muslim rule 

Chapter 12 of the Holy Quran is entitled Joseph and 
is devoted almost entirely to the story of that well-
known prophet of the Bible. It is accepted that histories 
of earlier prophets given in the Quran are meant as 
examples of model behaviour for Muslims. Joseph was 
preaching and following the monotheistic religion of his 
great grandfather, Abraham, while living in Egypt under 
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a Pharaoh and a government which did not follow those 
religious doctrines. It is exactly akin to a Muslim living 
in a predominantly non-Muslim country today. After he 
interpreted a dream of the king of Egypt as meaning that 
there will be seven years of plenty followed by seven 
years of famine, Joseph was appointed, at his own 
suggestion, the treasurer of the state by the king. He 
was "dignified and trusted" by the rulers and was a "good 
keeper" of the treasury (12:54-55). It appears from the 
account in chapter 12 that that kingdom of unbelievers 
had very high standards of law and justice. When 
Joseph's brothers visited Egypt, to get their measure 
of corn during the famine, Joseph wished to retain his 
brother Benjamin while the others returned to their 
homeland. But, says the Quran: 

"He could not take his brother in the king's law, unless 
Allah pleased." — 12:76 

The law of the land did not allow Joseph to keep Benjamin 
in Egypt. So he abided by that law of immigration, neither 
breaking it nor using his official position to get special 
treatment. (The words "unless Allah pleased" refer to the 
circumstance that it so happened that the missing royal 
measuring cup was discovered in Benjamin's bag and 
he was detained for theft, thus remaining in Egypt.) The 
lesson taught in this chapter is that a true Muslim, indeed 
one who preaches the doctrines of Islam, may also be 
a faithful servant of a non-Muslim state, contributing 
loyally to its moral and economic well-being, involving 
himself in the state organisation at the highest level 
and scrupulously observing its laws. This story also 
ill ustrates that a non-Muslim state can be adhering to 
highly commendable standards of law and justice, which 
are an example for Muslims to follow. 

Moral basis 

The basis provided by the moral teachings of Islam for 
Muslims to live in peace, harmony and friendship with 
non- Muslims is evident from the following verse which 
li sts the basic duties of a Muslim: 

"And serve Allah, and ascribe no partner to Him, and 
be good to the parents and to the near of kin and the 
orphans and the needy and the neighbour of (your) kin 
and the alien neighbour, and the companion in a journey 
and the traveller and those under your care and control.' 
--4:36 

This verse expressly includes the "alien neighbour'" 
among those to whom we must be good, placing them 
in the same list as one's parents, relations af -,c,  the 
neighbour of one's own people. The "alien" neighbour 
may be of another race, country or religion. In fact, any of 

the people mentioned here (parents, relatives, orphans 
etc.) could be non-Muslims, to whom a Muslim must 
be good. "Being good" towards someone is a positive 
action, over and above simply not harming them. Also 
here, among those towards whom a Muslim must show 
goodness, are "the companion in a journey and the 
traveller". Therefore, even to harm fellow passengers 
in the least, let alone to kill them by use of explosives 
or by crashing aircraft, is directly opposite to the very 
fundamentals of Islam and a clear violation of its most 
basic principles. 

There are several sayings of the Holy Prophet Muhammad 
emphasising duty towards one's neighbour: 

"(The angel) Gabriel continued to exhort me regarding 
(good treatment of) the neighbour, so much so that I 
thought he would make him an heir (of mine)." 

'The Prophet said: 'By Allah, he does not believe! By 
Allah, he does not believe! By Allah, he does not believe!' 
It was said: 'Who is that, 0 Messenger of Allah?' He said: 
That person whose neighbour is not safe from his evil." 

"Anyone who believes in Allah and the Last Day should 
not harm his neighbour ..." 
"Anyone who believes in Allah and the Last Day should 
honour his neighbour ..." [The four reports here are 
in Bukhari, book: 'Good Manners', chs. 28-31. In the 
Muhsin Khan translation see 8:73:43, 45, 47, 48.] 

In the Hadith collection Sahih Muslim, sayings of the 
Holy Prophet regarding the neighbour are included 
in the Book of Faith, which contains reports about the 
basic doctrines and practices that a person must accept 
in order to be a Muslim: 

"The Prophet said: None of you has faith until he loves 
for his brother or for his neighbour what he loves for 
himself." [In the A.H. Siddiqui translation see book 1, ch. 
18, numbers 72 and 73] 

As in the verse of the Quran quoted above (4:36), there 
is no distinction made here between a neighbour of one's 
own people, race or religion, and a neighbour belonging 
to a different nation and religion. 

By ,, , ,.-.1hering to these clear, emphatic teachings, Muslims, 
as individuals, communities or nations, can live 

peace and harmony with their non-Muslim neighbours 
who dwell on the same earth. Besides being neighbours, 
they are also, in terms of the verse 4:36 quoted above, 
"companions in a journey", both in the journey of the 
earth in its orbit in space as well as in the journey of 
life. 
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MESSIAH OF THE MUSLIM 
UMMAH 

From SECOND COMING OF JESUS 
By: Maulana Muhammad All (Part VII) 

He it is Who raised among the illiterates a Messengerfrom 
among themselves, who recites to them His messages 
and purifies them, and teaches them the Book and the 
Wisdom - although they were before certainly in manifest 
error - and others from among them who have not yet 
joined them,. And He is the Mighty, the Wise.62:2-3] 

For its spiritual progress and purification, the 
Muslim ummah needs only the guidance of the 
Holy Prophet 

Earlier, in Chapter IV on Descent of son of Mary, I 
showed that it was an insult to this ummah that for its 
own reformation, and for the predominance of Islam in 
the world, it should depend on anyone else besides the 
Holy Prophet Muhammad. This is the same ummah for 
which Abraham and Ishmael had prayed: 

Our Lord, and make us both submissive (Muslims) to 
Thee, and (raise) from our offspring, a nation (ummah) 
submissive to Thee ..[ 2:128] 

And for the guidance and teaching of this ummah, they 
prayed: Our Lord, and raise up in them a Messenger from 
among them who shall recite to them Thy messages and 
teach them the Book and the Wisdom, and purify them. 
[2:129] 

It was in fulfilment of the Prayer of Abraham that the Holy 
Prophet said: "I am (the result of) the prayer of Abraham." 
[Ahmad ibn Hanbal, p.262] 

It was in the same messenger about whom it was said 
in the Quran: He it is Who raised among the illiterates a 
Messenger from among themselves, who recites to them 
His messages and purifies them, and teaches them the 
Book and the Wisdom. [6:2] 

This subject, which has been dealt with in the Quran 
at two other places, also shows that the teaching and 
purification of this ummah depends entirely on the 
Holy Prophet. Jesus Christ was only appointed for the 
Israelites[3:48], for a particular period; the period of his 
prophethood did not extend to the day of Resurrection 
and the scope of his teaching was also limited. The Holy 
Prophet was raised for all mankind, for all times to come, 
to impart complete and perfect teaching to his followers in 
all branches of human faculties and his period of spiritual 
blessings extends to the day of Resurrection. The Holy 
Prophet alone is responsible for the guidance, teaching 

and purification of his ummah. Human life comes to an 
end quickly, but the spiritual power of the Holy Prophet 
keeps on working even when it is transferred to the next 
life; it is carried on by the Holy Prophet himself, or by his 
followers trained by him. If this ummah needs a Messiah, 
and according to the traditions it does, it can only be the 
person who has been taught and purified by the Holy 
Prophet Muhammad; that is, a follower of his. It cannot 
be a person in whose teaching and purification the Holy 
Prophet had no hand to play and who was appointed by 
God independently and was directly taught the Book and 
the Wisdom, as the Quran says about Jesus: 

And He will teach him the Book and the Wisdom. [3:47] 
If Jesus, who has already been taught the Book and 
the wisdom., comes again for guiding and teaching the 
Muslim ummah, it causes two great wrongs. Firstly, the 
teaching and purification of the ummah did not remain the 
work of the Holy Prophet but became the responsibility of 
Jesus. This, in fact, nullifies the prophecy and the prayer 
of Abraham and also the Divine promise which indicates 
that the work of guidance of the ummah would be done 
by the Holy Prophet for all time to come. Secondly, the 
guidance of the ummah was transferred to a person 
whose spiritual power and teaching, whose example and 
mission, were all confined to a limited circle. To remove 
this wrong notion, in Chapter 62 of the Quran it has been 
clearly stated that nobody else from outside will appear in 
this ummah, but others from among them who have not 
yet joined them will also partake of the spiritual blessings 
of the Holy Prophet. As the Holy Prophet guided, taught 
and purified his immediate followers and companions, 
he would do the same to those who would come later 
and his spiritual power was not limited in scope and time 
li ke that of other prophets. 

Jesus was not taught and purified by the Holy 
Prophet Muhammad 

As long as the teaching of the Holy Prophet is considered 
perfect and his spiritual power is believed to extend to 
the day of Resurrection, this is going to be a formidable 
obstacle in the way of an Israelite Messiah appearing for 
the reformation and purification of the Muslim ummah, 
Some people have tried to remove this obstacle by 
saying that Jesus Christ had received his teaching from 
the Holy Prophet during the time of the Holy Prophet's 
ministry. But this is a futile argument. When God Himself 
says in the Quran that He had taught Jesus the Book 
and the Wisdom (3:47) before the appointment of the 
Holy Prophet, on what grounds can the statement made 
in this verse be considered wrong? Besides all this, if 
Jesus used to come down daily to receive training from 
the Holy Prophet, in which verse of the Quran or in which 
hadith is this recorded and why has this occurrence of his 
daily descent and (physical) ascent, (those who believe 
him to be alive believe in his physical ascension), not 
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been mentioned anywhere at all? Every event of the life 
of the Holy Prophet is recorded in history. At what time 
did Jesus get his training? Did he get it along with the 
companions of the Prophet, or separately inside the Holy 
Prophet's houses, or somewhere which was specified for 
this purpose? If it is said that Jesus received his training 
at the time of the Ascension (Mi'raj) the only mention is 
that the Holy Prophet saw John and Jesus together. In 
none of the traditions about the Mi'raj is it mentioned that 
the Holy Prophet gave Jesus any kind of training. Even 
if we suppose that some sort of training was given to 
Jesus at that time, we must not forget that the Mi'raj took 
place in the Makkan period of the Prophet's ministry and 
the Quran was partly revealed by then, so only a part of 
the teachings of the Quran could have been imparted to 
Jesus. When were the other details of the Shari'ah (Law) 
taught to him - details about which the Holy Prophet 
himself did not know anything during the time of the 
Mi'raj? How could Jesus then give guidance and training 
to the Muslim ummah when he himself knew about half 
of the Quran and was unaware of the greater part of the 
details of the Shari'ah and of the Hadith? 

The mujaddid of the fourteenth century Hijrah 
was made the like of Jesus 

In short, the Messiah for the Muslim ummah can only 
be that person who belongs to this ummah and who has 
been trained and purified by the Holy Prophet himself. 
No other person can be the Messiah for the ummah of 
Muhammad. I have discussed it before, that the descent 
of the Messiah only means the descent of a like of him, 
(see Ch. IV), as the descent of Elias (Elijah) meant the 
coming of a like of him in his power and spirit. [Ch. IV : 
10, 11, 12. see Luke 1:17]. Thus when God appointed the 
mujaddid of the fourteenth century it was openly declared 
by him that he bore a strong resemblance to Jesus. One 
of his visions mentioned in Barahin-i Ahmadiyyah (p. 
253) bears testimony to this, where he says: 

"I saw in a dream Jesus, on whom be peace, and he and 
I had a meal together at one place and in the same dish 
and during the meal we were quite intimate with each 
other, like two real brothers or like two companions and 
bosom friends of long standing." 

And on page 499, sub-footnote of the same book, he 
says: "It has been made manifest to this humble one that 
by virtue of his meekness and humility, and his trust and 
sincerity, and the signs shown by him, and of the light that 
he possesses, he resembles Jesus in his previous life 
and that the nature of this humble one and that of Jesus 
bear a strong resemblance to each other as if they are 
pieces of the same jewel, or, they are fruits of the same 
tree. They are so close to each other that to a spiritual 
eye there does not seem to be much distinction between 
the two. There is also another obvious resemblance, 

namely, that Jesus was the follower and servant of the 
faith of a perfect and high-standing prophet, namely 
Moses, and his gospel was a branch of the Torah and 
this humble one is also one of the lowly servants of 
that majestic Prophet who is the chief and crown of all 
prophets" [Barahin-i Ahmadiyyah, p. 499, sub-footnote] 
(i.e. the Holy Prophet Muhammad). 

The knowledge of this likeness was given to 
him by God 

When the mujaddid of the fourteenth century declared 
his strong resemblance to Jesus, he did not know at that 
time that he himself was going to be appointed as the 
Promised Messiah. In his book, Barahin-i Ahmadiyyah, 
it has clearly been mentioned that he was raised as a 
mujaddid for the Muslim ummah, and through him it 
is destined that Islam will spiritually predominate over 
all the other religions, and with his advent a great 
movement for guidance will be established, and he had 
such a strong resemblance to Jesus as if they were two 
pieces of the same jewel. In that book, the old view about 
Jesus' descent has been mentioned too, in the same 
manner. In the same Barahin-i Ahmadiyyah, where he 
remarked about his likeness to Jesus and his bearing a 
strong resemblance to him, as he was informed about it 
by God, at the same place he wrote about the second 
coming of Jesus: 

"When Jesus, peace be on him, returns to this world, 
Islam will spread all over the world but it has been 
made manifest to this humble one that he ... resembles 
Jesus in his previous life ... therefore God, the Gracious, 
right from the beginning, has made me a co-sharer 
in the prophecy about the Messiah. In other words, 
Jesus conforms to the above prophecy externally and 
physically, and this humble one conforms to it spiritually 
and rationally, which means that the spiritual dominance 
of Islam which will come about by high and conclusive 
arguments, is destined through this humble servant." 
[Ibid sub-footnote, pp. 499-500] 

These statements clearly show that they were simply 
based on truth and were absolutely free from any 
pretence or fabrication. If the author had not declared on 
the basis of divine visions and inspiration, that he bore a 
strong resemblance to Jesus as if they were two pieces 
of the same jewel, and his real intention was to make a 
-laim of being the promised Messiah at a later stage, on 
account of these visions, he would never have mentioned 
the second advent of Jesus. The above writing makes 
him free from every accusation of pretence and shows 
that whatsoever God revealed to him up to that moment 
he conveyed it to the world. God told him that he had 
a great resemblance to Jesus and he conveyed this to 
the public in his writings, but at the same time he stated 
the old view concerning the second coming of Jesus. A 
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person who is appointed by God does not overstep the 
limit of what God had clearly informed him. Thus, there is 
a clear distinction between these two statements. Where 
he mentions the second coming of Jesus, this old view 
is expressed in general words. But when he mentions 
his likeness to Jesus the words are very clear: "but it has 
been made manifest to this humble one." 

Thus, along with information from the Unseen, his pen 
was also made to commit a mistake, so that it may 
always remain clear evidence that nothing was pre-
planned by him when he declared his resemblance to 
Jesus and that, in fact, this news was given to him by 
God. Any person may commit a mistake, but God saves 
a prophet from committing such a mistake when his 
saying sometimes becomes a command of the Shari'ah 
(Law). But for the one who is supposed to refer to "Allah 
and His messenger",[4:59]there is no harm if he commits 
such a mistake[Even a prophet can make a mistake 
in interpreting a prophecy or a dream]. However, this 
mistake has made it clear that his being the like of the 
Messiah was an inspiration from God and was not based 
on any of his personal opinions. Perhaps the commission 
of such a mistake was necessary because John had 
committed a similar mistake about the second coming of 
Elias. When Jewish priests asked him: "Art thou Elias? 
And he saith, I am not." [John 1:25] 

Although Jesus said about him "This is Elias, which was 
for to come" [Matthew 11:14] and that "he shall go before 
him in the spirit and power of Elias", [Luke 1:17] John 
was made to commit the same mistake so that he might 
be free of all pretence. 

In fact, all that I have said above is to end this discussion 
and prove that the mujaddid (renovator) of the fourteenth 
century was going to be the Promised Messiah. The 
descent of the son of Mary only meant that a perfect like 
of him would appear in this ummah. But before this reality 
was manifested to him, the mujaddid of the fourteenth 
century was told that he bore a perfect resemblance 
to the Messiah. In reality, the Promised Messiah was 
going to be the like of the Messiah. He also declared 
that he conformed to the prophecy of the second advent 
of Jesus "spiritually and rationally." Thus the likeness as 
well as the mission of his advent was the same as was 
that of the advent of the Messiah. 

The Promised Messiah can only be the person 
on whom the truth about the descent of the 
Messiah was manifested 

When the truth of the descent of the son of Mary was made 
manifest to the Founder of the Ahmadiyya Movement and 
he was told in clear words: "All praise belongs to Allah, 
who has made thee the Messiah, son of Mary," [Tuhfa-i 
Baghdad, p.20]. (that is, the one who was promised), 

an uproar of opposition started against him. If, however, 
the subject was considered in a cool and dispassionate 
manner, the whole issue was not difficult to understand. 
if it is not proven from the Quran and the authentic Hadith 
that Jesus was raised to heaven with this body of clay 
and that he was still alive, his death has to be accepted. 
And when it is established that he is dead, the descent 
of the son of Mary can only mean the appearance of a 
like of him in this ummah. That like of him was a person 
whose services in the cause of Islam were acknowledged 
(by Muslims all over India). His writings in support of 
Islam had such an impact that it was admitted that such 
contributions had not been made during the last thirteen 
hundred years. This was the person, the truthfulness of 
whose revelations was established by their fulfilment, 
and there was no reason to doubt his good intentions 
and there was no pretence on his part and it was, in fact, 
the word of God which declared him to be the like of 
the Messiah. And above everything else, it was he who 
removed the veil of ambiguity from the prophecy (about 
the coming Messiah) and made the truth known to all 
and sundry that a mistake was committed, on the one 
hand, in believing that Jesus had gone to heaven alive, 
and on the other, in interpreting the prophecy about his 
descent as if he were actually going to come down from 
above. This was the person whose claim of being a 
mujaddid was accepted for five consecutive years. Who 
else could be the rightful claimant of this prophecy? But 
it was natural that he should also face severe opposition 
as had come to the share of the other spiritual guides 
and leaders according to the Divine practice. 

The first reason why the mujaddid of the 
fourteenth century Hijrah was going to be the 
Promised Messiah - dominance of Christianity 
in the world 

Apart from what has been mentioned above, there 
are many other reasons which clearly indicate that the 
mujaddid of the fourteenth century should have been 
the Promised Messiah of the ummah of Muhammad. 
The mujaddid of every century is raised to remedy 
the particular ailment from which Islam suffers during 
that period. If we study the condition of the world prior 
to the fourteenth century we find that Christianity had 
made Islam its chief target for attacks. We see Christian 
missionaries spreading all over the Islamic countries 
and their onslaughts on Islam increasing in intensity 
all the time. Many Muslims went over to Christianity 
and some of them became great enemies of Islam 
and started a campaign, sometimes unbearable to the 
Muslims, against the Holy Prophet Muhammad, his 
companions, his wives, and the pure teachings of the 
Quran. Now look at events which have happened before 
our eyes and then read the prophecy of the Holy Prophet 
concerning the descent of the son of Mary - that the 
coming Messiah will break the Cross. The Cross, in fact, 
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represents the doctrines of Christianity. If this prophecy 
was not going to be fulfilled in this age, the age of the 
most distressful time for Islam, when was this prophecy 
going to be fulfilled then? The teachings of Islam were 
being attacked from all sides, its virtues were made to 
appear like vices and all kinds of charges were being 
fabricated against it. Belief in the doctrine of the Trinity 
and the crucifixion of Jesus was considered to be the 
only source of salvation for the world. If the son of Mary, 
who had to counter the Christian doctrine, did not appear 
now, when was he going to appear? In short, if on the 
one hand, the saying of the Holy Prophet that the task 
of the coming Messiah was the breaking of the Cross, 
that is, invalidating the false doctrines of Christianity, and 
on the other, in view of the intensity of Christian attacks 
against Islam, the only appropriate time was the present 
century for averting these attacks, then the mujaddid 
of this century had to be the Promised Messiah of this 
ummah. 

The second reason - present-day condition of 
the Muslims 

If the Messiah of this ummah should be a like of the 
previous Messiah, as is evident from the Quranic verse of 
istikhalf, (24:55), it is necessary that this likeness should 
become evident in the events surrounding the times and 
the present age. When we look carefully, we observe that 
the circumstances with which the Israelite Messiah was 
faced are more or less being repeated in the fourteenth 
century of the ummah of Muhammad. The condition of 
the Muslims represents the same kind of degradation 
and decline which had taken place among the Israelites 
at the time of the advent of the Messiah. Israelites had 
completely lost their kingdom; the kingdoms of Muslims 
have been lost or have become extremely weak. The rich 
among the Israelites were fond of living a pleasant life, 
oblivious of the needs of the community. The same is true 
of the rich among Muslims. For the sake of religion they 
are not willing to spend anything. For the needs of their 
community they act in a niggardly manner but for their own 
pleasures they spend their wealth lavishly. The 'ulama of 
the Children of Israel indulged in an ostentatious style 
of life and were led far astray from the true path of piety 
and righteousness. Similar is the condition of the 'ulama 
of Islam, with a few exceptions; they are neglectful of the 
true needs of their religion, unmindful of the propagation 
of Islam and do not bother at all about dealing with 
the allegations against Islam by its opponents. The 
one thing they enjoy most, however, is declaring one 
another heretics and infidels and as being outside the 
pale of Islam. They are wasting all their knowledge and 
energies in minor disputes. As for the sajjadah nashins 
[Occupiers of the places which were once the spiritual 
seats of the renowned Muslim saints or Sufis (with their 
graves generally found within the premises). (SMT)] they 
also do not pay any attention to the propagation of Islam. 

Both these groups are mostly concerned with filling up 
their pockets with money. According to the Quran, they 
belong to the category of: Those who take a small price 
for the covenant of Allah. [3:76. This is true even today. 
Appeal from the custodian of the Shrine of Ajmer (India), 
which is regularly sent to persons and institutions all 
over the world, is self-explanatory]. 

The Quran, however, provides us with decisive proof 
that the mujaddid of the fourteenth century shall, in 
fact, be the Promised Messiah. Every word of this Book 
contains such arguments that after a little deliberation, 
many complicated problems can be solved. Prophecies 
concerning the future of Islam found in the Hadith are, 
in fact, based on the Holy Quran, or in other words, 
are an exposition of the Quran. In case of ambiguity, or 
difference among them, the best method is to go back to 
the Word of God. Says the Quran: 

Allah has promised to those of you who believe and do 
good that He will make them rulers (khalifahs) in the 
earth as he made those before them rulers. [24:55] 

In this versethe word kama (as) has established a likeness 
in the khilafat of Moses and that of Muhammad. Again, in 
the verse: as We sent a messenger to Pharaoh,[ 73:15] 
the word kama (as) shows a resemblance between 
Moses and Muhammad, (peace be upon both of them). 
It must be remembered, however, that the resemblance 
or likeness does not mean that they should resemble in 
all details; resemblance in the most important aspects 
of their dispensations is enough. For instance, the 
resemblance of Moses to the Holy Prophet is not found 
in every detail but only in the most important aspects of 
their lives. Moses was granted a Sharisah (Law) which 
was a source of guidance to the Israelites in every way. 
After Moses, there appeared among the Israelites no 
prophet who brought such a detailed law, although a few 
commandments were revealed to them according to the 
needs of the time. When the Holy Prophet appeared, he 
was also granted a Shari`ah, with the difference that this 
was meant for the whole of mankind. Similarly, Moses 
was not only given the Law but he was also granted 
rulership - this, he did not inherit, but he became a king 
by virtue of his being a prophet. The same is true about 
the Holy Prophet. With prophethood he was also granted 
rulership (kingdom). There is another similarity between 
the two dispensations. The condition of the Israelites at 
'hat time was despicable and with the advent of Moses a 
new period of honour and glory started forthem. Similarly, 
the condition of the lshmaelites was not worthy of much 
mention till the Holy Prophet appeared among them and 
a new era of fame and prestige began for them. In short, 
the resemblance which was indicated in the above verse 
by the word kama (as) was found in the most important 
aspects of these dispensations and not in every detail. 
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